Chapter—11

PRAJAPATI IN THE SAMHITA LITERATURE

It is already mentioned in the Introductory chapter that Prajapati
is extolled as a distinct god in the Brahmana literature. In order to
trace his prominence in the Brahmana literature, it is pertinent to

study the materials relating to god Prajapati in the Vedic Sambhitas.
PRAJAPATI IN THE RGVEDA SAMHITA

Prajapati as the name of a distinct deity is found only in a few
passages in the Rgveda. In one passage of the Rgveda the word
Prajapati occurs as an epithet of Savitr, the sun—god.1 The sun is called
Prajapati as he sustains this universe with his light and by producing
rain.” In this context Sayana remarks — ‘divo dyulakasya dharta
dharakah/ na kevalam diva eva apitu bhubanasya krtsnasyapi
lokasya dharta prajapatih prajanam prakasavrstyading palayitd’ N

The term Prajapati also appears as an epithet of Soma in another

passage of the Iggveala.4 The god Prajapati is invoked to bestow abundant

1. divo dharta bhuvanasya prajapatih pisarigam drapirh prati muficato kavih/.
vicaksanah prathayannaprnannurvajijanat savita sunmanukthyam //

R.V,4.532
2.(a) jyotirvisvasmai bhuvaniya kmvan/ apra dyavaprthivi antariksarn vi siiryo
rasmibhiscekitanaly/ Ibid.,4.14.2
(b) adabhyo bhuvanani pracakagat/ Ibid., 4.53.4
3. Sayana, Ibid., 4.53.2
4. tvastaramagrajarn gapar puroyavanama hube/

indurindro vrsa harih pavamanah prajapati// Ibid.,9.5.9
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offspring to the devotees. Elsewhere, he is supplicated for progeny along
with Visnu, Tvastr and th'v;r.6 Prajapati is also spoken of as making
cows prolific in the l_igveafa.7 Sayana states in the relevant verse —
‘prajapatirvidhata mahyam stotre etah gah raranah prayacchcn/z’.8

There are a few hymns dealing with creation in the Rgveda.
One hymn pertaining to Prajapati is seen as Hiragyaga.rbha.9 The other
hymns which speculate on the process of creation are
Vz‘s’vakarmasiikta,m Pr,trusasizkta11 and Ncisaahj)asﬁl’a‘az.12

One of the great monotheistic hymns in the Rgveda is the
Hiranyagarbhasukta (R.V.,10.121). Here, Hiranyagarbha is Prajapati, the
Lord of all creatures. In his commentary on the Hiranyagarbha hymn,
Sayana states that Hiranyagarbha is nothing but Prajapati — ‘ hiranyagarbhah
hiranmayasyandsya garbhabhiitah prajapa-tirhiranyagarbhal/ tatha ca
taittiriyakam- ‘prajapatirvai hiranyagarbhah prajapateranuripatvaya’
(TS, 55.1.2) iti.”" The hymn begins with the praise of Hiranyagarbha

5. 4 nah prajam janayatu prajapatirdjarasaya samanakatvaryama/
adurmangalih patilokama visa sarh no bhava dvipade sarh catugpade//
Ibid., 10.85.43
6. visnuryonim kalpayatu tvasta riipani pimsatu/
a sificatu prajapatirdhata garbham dadhatu te// Ibid., 10.184.1
7. prajapatirmahyameta rarano visvairdevaih pitrbhih sarhvidanah /
sivdh satirupa no gosthamakastasari vayam prajaya sarh sadema //
Ibid.,10.169.4
8. Sayana, Ibid.
9. Ibid., 10.121
10.  Ibid., 10.81,82
11.  1Ibid., 10.90

12. Ibid.,10.129
13.  Séyana,Ibid., 10.121.1
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but ends with a prayer to Prajapati.

The seer of this hymn is Hiranyagarbha Prajapatya and the deity
to be praised here is ‘Ka’. The phrase ‘kasmai devaya havisa
vidhema’ is a refrain to each of the verse of this hymn. Hiranyagarbha
was present in the beginning; when born he was the sole lord of
created beings; he upheld this earth and heaven. In the beginning he
arose and by his greatness he became the sole king of the world. He
was the bestower of breath and strength; and became the lord of ali
this two-footed and four-footed creation. He established the earth
". and heaven; and ruled over the mountains, the seas and the rivers. His
commands are followed by other gods. Thus, he not only creates the
world but also by entering into them becomes the lord of all his created
things. So, he may claim the rank of one supreme god.

The 81% and 82 hymns of the tenth book of the Rgveda are
devoted to the celebration of Visvakarman, the great architect of the
universe. The word also occurs as an attribute once of Indra' and
once of the Sun"~ as the ‘all-creating’. In the later Vedas, Visvakarman
appears as an attribute of Prajapati.16 The Aitareya Brc'i'hmana17 and
the Satapatha Brdhmagza18 hold that Prajapati became Visvakarman

after he created the universe.

14.  tvamindrabhurasi tvam stiryamarocayah/
vi$vakarma vi§vatevomahanasi// R.V,8.98.2
15.  vibhrajfijtotisa svaragaccho rocanam divah /
yenema visva bhuvananyabhrta vi$§vakarmana visvadevyavata /
Ibid., 10.170.4
16.  prajapatirvisvakarma vimuficatw/ V.S.,12.61
17.  prajapatih prajah srstva vi§vakarmabhavat/ A.B., 4.22
18.  prajapatirvai vi$vakarma / prajapatisrstva’$ityetat/ $.B., 8.2.1.10.
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Visvakarman is the creator of the entire universe. He creates
the sky and the earth. He is the world architect. He is the seer of all.
His eyes are everywhere. His face is everywhere. He is of all hands
and feet. He is one god. In one of the verses of the 81 hymn, the poet
asks, ‘what was the forest, what was the tree, out of which they
fashioned heaven and earth? Inquire with your minds, ye sages, what
was that on which he took his stand when supporting the world?"”
The seer of the Brahmana replies to the question which the original
poet had left unanswered, by saying, ‘Brahman was the forest,
Brahman was the tree, out of which they fashioned heaven and earth.
Sages with my mind I declare to you, he took his stand upon Brahman
when upholding the world.’ * Vigvakarman is described as an all-
seeing god, having eyes, as well as faces, arms and feet on every
side.” Thereby it shows a resemblance with him as Brahma of later
mythology, who is four-faced and four-armed.

Visvakarman is the sole god, producing earth and heaven with
his arms as wings. He is regarded as the father, the disposer and

knower of all races and all things that exists.”

19.  kir svidvanam ka u sa vrksa dsa yato dvyavaprthivi nistataksuh /
manisino manasa prcchatedu tad yadadhyatisthabhduvanani dharayan //
R.V,10.81.4
20.  brahma vanarh brahma sa vrksah asid yato dyavaprthivi nistataksuby/
TB.,2.8.9.6
21.  vidvatascaksuruta visvatomukho vi§vatobahtiruta visvatarpat/
sarh bahubhyam dhamati sarh patatrairdyavabhiinii janayan deva ekah //
R.V,10.81.3
22.  yonah pitajanita yo vidhata dhamani veda bhuvanani visva/
yo devanarh namadha eka eva tam samprasnarh bhuvana yantyanya//
Ibid.,10.82.3



33

PRAJAPATI IN THE VAJASANEYI SAMHITA

Prajapati is highly praised in the Vdjasaneyi Samhita as the
Supreme Being who has pervaded all the universe as the Supreme
Soul.” He also maintains the three great lustres, viz. Agni, Vayu and
Sﬁrya.24 The Brahman is also described in the Upanisads to light up
all by his splendour.25 That Prajapati is treated as the Supreme Being
is also noticeable as he is called sodas$i in the Vajasaneyi Sarhita.”’
The term is adequately explained by Mahidhara the noted commentator
of the Vajasaneyi Sambhita,as bearing the subtle frame or body
consisting of sixteen parts which is the indestructible original of the
original gross.27

Prajapati created the whole world and he became the lord of

the world.28 It is said that none was born before him.29 He is called

23. yasmanna jatah paro anyo asti ya avivesa bhuvanani visva/
prajapatih prajaya samraranastrini jyotimsi sacate sa sodasi// V.S., 8.36
24.  .....prajaya sarraranah sarhramamanah kridan/ yasca trini jyotimsi
agnivayusiiryaloksanani sacate sacate sevate paramatmartipena//
’ Uvata, Ibid.
25.  natarasiiryo bhati na candratarakam nema vidyuto bhanti kuto’yamagnih/
tameva bhantamanubhati sarvarh tasya bhasa sarvamidari vibhati//
Kath.U,2.2.15
26.  prajapatih prajaya samraranastrini jyotimsi sacate sa soda$i/ V.S., 32.5
27.  sodasisodasakalatmakalingasariropahitah sa eva/ Mahidhara, Ibid., 8.36
28.  prajapatirvisvakarma mano gandharvastasya rksamanyapsarasa estayo nama/
sa na idarh brahma ksatram patum tasmai svaha vat tavyah svaha//
V.S.,18.43
29.  yasmajjatam na puraKirh ca naiva ya ababhiiva bhuvanarn visva/
Ibid., 32.5
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prathama, i.e. the first-born and svayambhi, i.e. the self-born having
neither beginning nor end.” Mahidhara explains the two terms thus,
‘prathamah- sarvasya adih anadinidhanah purusa/ svayambhuh —
svayam bhavatiti svayambhﬁlé svecchc‘ia’hrtasfarz‘ral,z.’31

Prajapati is the lord of creatures and he is often supplicated for
progeny. In a hymn of the Vajasaneyi Samhita, he is offered oblation
for having a vigorous male child. Prajapati is called vrsd and
regz‘odhc‘z,32 the two terms being explained by Mahidhara as ‘one who
impregnates’.33 Elsewhere, he is called brhaduksa literally the great
bull ** and the term is explained by Uvata, a commentator of the
Vajasaneyi Samhita as- jagadutpattivija, i.e. he is the root cause of
the creation of the universe. Prajapati is also known as Visvakarman
in the Vajasaneyt Sarinhita.” In this hymn of the Vajasaneyi Sambhita,
the epithet Visvakarman is explained by Mahidhara as he is Prajapati,

. 37
the maker of the universe.

30.  subhith svayambhiih prathamo’ntarmahatyarnave/
dadhe hararbhamntviyam yato jatah prajapatih/ 1bid.,23.63

31.  Mahidhara, Ibid.

32. agnai pahﬁvansz;j Ordevena tvastra somarh piba svaha/ prajapativrsasi retodha
reto mayi dhehi prajapateste vrsno retodhaso retodhamasiya//

Ibid., 8.10
33.  prajapatih prajanam palakastvarh vrsasi sektd bhavasi/ retaso viryasya
dharayita casi// Mahidhara, Ibid.

34.  upayamagrhito’si susarmasi supratisthano brhaduksaya namah/ Ibid., 8.8
35. brhaduksaya namah mahasecanaya jagadutpattibijaya prajipataye
namo....... ‘prajapatirvai brhaduksah’ iti sruti/  Uvata, Ibid.
36.  dhruvasi dharunastrta visvakarmana/ Ibid., 13.16
37.  visvarh karotiti viSvakarma/ tena sarvasya kartra prajapatind//
Mabhidhara, Ibid.
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Prajapati is also invoked for guarding treasure along with the
gods Dhatr, Savitr, Agni, Tvastr and Vi$pu.38 Prajapati’s epithet nidhipa,
in this context, is worth noting. Mahidhara elaborates the term —
‘nidhinpatiti nidhipah mahapadmasankhapadmadinidhinam navéinam
pal::zyiz‘&’.39 Thus, he is praised as the protector of the nine treasures of
Kubera, viz. mahapadma, padma, sankha, makara, kacchapa,
mukunda, kunda, nila and kharva.”

Prajapati is said to exist in uttered speech.“ He is also said to
move in the womb, remaining unseen he becomes born, i.e. manifests
his existence in various ways. The intelligent people discern his origin
and in him alone stand all existing (living) creatures. * tis also stated
that all the living beings are the offspring of Praj épaii.43 Prajapati is the
lord of the world and he is earnestly prayed to protect all the living

Mo, . .45 .
creatures. He is invoked to bestow rich possessions and to drive

38.  dhataratih savitedam juscantarh prajapatirnidhipadevo agnih /

tvasta visnuh prajaya samrarani yajamanaya dravinarh dahata svaha//
Ibid., 8.17

39.  Mahidhara, Ibid.

40. mahapadmascapadmasca sarikho makarakacchapou/
mukundakundanilasca kharvasca nidhayo nava// Apte, V.S., Sanskrit-
English Dictionary, p. 282, Under Nidhi.

41.  paramesthyamidhitah prajapatirvaci vyahrtayamandho acchetah/
savitd sanyarh visvakarma diksayarm plisa somakrayanyam// V.S., 8.54

42.  prajapatiscarati garbhe antarjayamano bahudha vijayate/
tasya yonirh paripsyanti dhirastasminhatsthurbhuvanani vi§va// Ibid., 31.19

43,  amrta’abhiima prajapatih praja’abhtima/ Ibid., 18.29

44.  sano bhuvanasya pate prajapate yasya ta’upari grha yasya veha/
asmai brahmano’smai ksatraya mahi $arma yaccha svaha// Ibid., 18.44

45.  prajapate na tvadetanyanyo visva riipani parito babhiiba/
yatkamaste juhumastanno’astu vayam syama patayo rayinam// Ibid., 23.65
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mishap from his devotees."

It is the god Prajapati who has differentiated truth(satya) and
falsehood (anrta) into two groups. He assigned the lack of faith
(asraddha) to falsehood and faith ($raddhd) to truth.” By the
knowledge of the Vedas, Prajapati drank up both forms, the pressed
(suta) and the unpressed (asuta), i.e. soma and milk or the foaming
liquor, parissl*ut.48 It is also said that Prajapati through the knowledge
of Vedas drank the essence (rasam) from the foaming (parisrut) food
(anna).49 All the gods are identified with Prajapati in the Vajasaneyi
Sambhita. Agni, Aditya, Vayu, Candramas, Sukra, Brahman, Ap are
identified with Praja?lpati.50

Thus we find that Prajapati occupies a very prominent place in
the Vdjasaneyi Sambhita and he is extolled as the creator and supporter

of the living world.

46.  prajapatou tva devatdyamupodake loke nidadhabhyasow/
apa nah sosucadadham/ Ibid., 35.6
47.  drstvariipe vyakarotsatyanrte prajapatih /
asradhamanrte’dadhacchraddharh satye prajapatih/ Ibid., 19.77
48.  vedenartipe vyapibatsutasutou prajapatih/ Ibid., 19.78
49.  annatparisruto rasat brahmana vyapibat ksatramh payah somarh prajapatily
Ibid., 19.75
50.  tadevagnistadadityastdvaytstadu candramahy/
tadeva Sukrarh tad brahma ta’apah sa prajapatih// Ibid., 32.1
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PRAJAPATI IN THE TAITTIRIYA SAMHITA

In the Taittiriya Samhita, the gradual rise of Prajapati is
significant. Prajapati is depicted here mainly as the creator god.
Prajapati created the whole world. At first, this world was a sheet of
water only. Prajapati becoming wind, rocked about on a lotus leaf
and he could find no support. He saw the sheet of waters. On it he
piled the fire, that became this earth and he could find the support.51
Prajapati was alone in the very beginning and he desired to create
offspring and cattle. He took out from his body the omentum, and
placed it in the fire. The hornless goat then came to life; he offered it
to its own deity; then he created offspring and cattle.” Sayana
elaborates the idea thus — ‘yad idam prajapasuriaparn jagadidanim
drsyate tadinam srsteh piirvam prajapatih ekah asit prajapatireva
sthito nanyat kimcidityarthah/ sah ca prajapasusrsti
kamastatsadhanatvena svasariradudaramadhyavartinim
patasadrsim vapam utkhidyoddh-rtavan/ nanu svayameva
svavapamutkhidyajam tata utpadya tam ca svarthamalabhya jagat
sarvamapyasrjeti mahadevaitadindrajatam.’ ”

Prajapati is also stated to have created creatures with the

Brahmana class at first.” It is said that Prajapati created offspring;

51. apo va idamagre salilamasithsa prajapatih puskaraparne viato
bhiito’lelayathsaly/ T.S.,5.6.4.2

52.  prajapatirva idameka asit so’kamayat prajah pa$iintsrjeyeti sa atmano
vapamudakkhidat tAimagnau pragrhnat tato’jastiiparah sarhbhavat tarh svayai
devataya a’labhata tato vai sa prajah pasiinasrjata/ Ibid.,2.1.1.4

53.  Sayana, Ibid.

54.  brahmamukha vai prajapatih praja asrjata/ Ibid., 5.2.7.1
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they being created went away from him, they went to Varuna. He
pursued them and asked them back. But Varuna refused to give them
back to him. He asked Varuna to choose a boon, and then gave them
back to him. He chose a boon from them, it was the black beast with
one white foot.”” When Prajapati created the offspring, Indra and Agni
hid them away. Prajapati came to know that Indra and Agni have
hidden away from him the offspring. He then perceived an offering to
Indra and Agni on eleven postsherds, and offered it, and the two gods
restored offspring to him.”

It also states that Prajapati created Agni and then it went away
from him. Prajapati checked by the varavantiya, and that is why the
varavantiya has its name.”’ Prajapati piled the fire, it became razor-
edged, the gods in terror did not approach it, they clothing themselves
in the metres, approached it, and that is why the metres have their
name.” In another context, it is described that Prajapati created the
fire and then it ran away east from him; he cast the horse at it, it
turned to the south; he cast the ram at it, it turned to the west; he cast

the bull at it, it turned to the north; he cast the goat at it, it ran upwards.

55.  prajapati praja asrjata...sa krsna ekasitipadabhavat / Ibid.,2.1.2.1
56. prajapati praja asrjata tah srsta indragni apagiihatam so’cayata
prajapatirindragni vai me praja apaghuksatamiti / Ibid., 2.2.1.1
57.  prajapatiragnimasrjata sosmathsrstah paranaittarh varavantiyenavarayata
tadvaravantiyasya varavantiyatvarh syaitenasyeti akuruta tacchayaitasya
Syaitatvam / Ibid., 5.5.8.1
58.  prajapatiragnimacinuta sa ksurapavirbhiitva’tisthattarh deva bibhyato
nopayante chandobhirdtmanam chadayitvopayantacchandasam
chandastvam/ Ibid., 5.6.6.1
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He cast the man at it. In that he puts down the heads of animals and he

piles it, winning it on every side.” In another context, it is stated that

. . . . 60
as soon as Prajapati created Agni the Raksasas were fain to destroy.

Prajapati is the lord of the world.” He is said to be the

Hiranyagarbha (golden germ).62 He is stated as all-creator, the mind,

the g«zmafharva.63 The mind is also derived from Prajz“lpati.64 Prajapati

saw the Virdj, by it he created the past and the future.” Prajapati

created the fire and he became desirous of supremacy. He put down

: . .. . 6
the fire, then he attained the supremacy.66 Prajapati is unlimited; '

on the other hand he is stated as full as it vvere.68 He is stated as

. . . 6
disposer, ordainer, highest ontooker, supreme lord and the ruler. ’

Prajapati is the lord of treasures  and his world is called vibhan.’

1

59.
60.

61.
62.
63.

64.
65.
66.

- 67.
68.
69.

70.
71.

prajapatirragnimasrjata sosmathsrstah . ..sarvata evainam/ Ibid., 5.7.10.1
prajapatiragnimasrjata tarh srstarh raksarisi ajigharnsantsa
etadraksoghnamapagyattena vai sa raksamsyapahata/  Ibid., 5.1.10.1

prajapatirvai bhuvanasya patih/ Ibid.,3.4.8.6
prajapatirvai hiranyagarbhaly Ibid., 5.5.1.2
prajapatirvi$vakarma mano gandharvatasyarksamanyapsaraso vahnayah/
! Ibid.,3.4.7.1
mano vai prajapatyam/ Ibid., 1.6.10.6

prajapatirvirdjamapasyat taya bhiitarih ca bhavyam casrjat/ Ibid., 3.3.5.2
prajapatirva etam jyaisthyakamo nyadhatta tato vai sa jyaisthyam agacchat/

Ibid., 5.7.6.6
prajapatimrdhnotyaparimito nirupyo’parimitah/ Ibid., 1.7.3.2
ptirna iva hi prajapatih/ Ibid., 5.1.9.1
dhata vidhata parama uta samdrk prajapatih paramesthi viraja/

Ibid, 5.7.4.4
prajapatirnidhipatih / Ibid., 1.4.44.1

prajapatervibhannama lokaly/ Ibid., 1.7.5.1
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The cattle are belonged to Prajapati; their overlord is Rudra.” In
another context, it is stated that Prajapati created the cattle and
then they entered day and night. He recovered them by means of
the metres.” It is also stated that Prajapati is the lord of rain’ and
he makes the cloud to fall.”

In a context of the Taittiriya Samhita, it is stated that Indra was
equal with the gocis, but he did not attain distinction. He had recourse
to Prajapati and thereby he became prosperous. Having become
prosperous, he was afraid and thought it would burn him. Then, again
he had recourse to Prajapati. Prajapati from the sakvari fashioned the
verse containing the word ‘rcah’, for atonement, to prevent burning. "
Prajapati is regarded as Anustubh metre” and he is seventeen-fold.”

All the gods are Prajépa’ci,79 he assigned food to the gods80 and
he assigned the sacrifices to the gods.81 Prajapati created the gods and

Asuras; thereafter the sacrifice was created, after the sacrifice the metres;

72.  prajapatya vai pasavastesam rudrodhipatib/ Ibid., 3.1.5.1
73.  prajapatih pasinasrjata te srstd ahoratre pravisan /
tafichandobhirnvavindyacchandobhirupatisthte svameva tadanvicchati/

Ibid., 1.5.9.7

74.  vrstikamah prajapatirvai vrstya ise/ Ibid.,2.1.8.5

75.  prajapatirudadhim cyavayati/ Ibid.,3.5.5.2

76.  saprajapatimupadhavat....sa prajapatih sakvarya adhirevatim niramimita/
Ibid., 2.2.8.6

77.  prajapatiranustup/ Ibid., 3.4.9.7

78.  saptadasah prajapatily/ Tbid., 1.6.11.1

79.  prajapatih sarva devataly/ Ibid.,2.1.4.3

80. prajapatirdevebhto’nnadyam vyadisat/ Ibid., 2.3.6.1

81.  prajapatirdevebhyo yajfidn vyadisat/ Ibid, 2.6.3.1
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they went away in all directions. The sacrifice went after the Asuras,
the metres after the sacrifice and then the gods came to know that they
had recourse to Prajapati. Prajapati took the strength of the metres and
bestowed it upon the gods. Then the metres ran away and the sacrifice
followed the metres.”

Prajapati distributed the sacrifice to the gods. He perceived that
the anvaharya mess was unalotted. He conferred it upon himself and
thus the anvaharya is connected with Prajapati. The gods perceived
the anvaharya connected with Prajapati, they seized it, then the gods
prospered, the Asuras were defeated.” Anavaharya is a mess of food
cooked with rice and it is often mentioned as a sacrificial fee in the
Brahmana texts. The sacrificer redeems the oblation by the mess of
rice and he thereby supplies or makes good of it whatever wanting in
the sacrifice. Therefore, it is called anvc‘ihc‘vya.84

Prajépati is stated as ‘Ka’ and he performed the sacrifice with
mind, verily he performed the sacrifice with mind to prevent the

Raksasas following.85 It is also stated that Prajapati created the

sacrifices, the Agnitgotra, the Agnistoma, the full-moon sacrifices, the

82.  prajapatirdevasurdnasrjata tadanu yajfio’srjata. . ...tadanu

chandamsyapakaman chandarnsi yajiiah / Ibid.,3.3.7.1

83.  prajapatirdevebhyo yajfidn vyadisat sariricano’manyata sa
etamanvaharyamabhaktamapasyat. . .. Ibid., 1.7.3.2

84.  ahutimevanvaharyena niskrinati / tadyadetadhinam yajfiasyanvaharati
tasmadanvaharyo nama/ $.B., 11.1.8.6

85.  athomanasa vai prajapatiryajfiamatanuta manasaiva tadjfiam tanute
raksasdimanavavacaraya.. .. prajapatirvai kah / T.S.,1.6.8.4



42

Ukthya, the new-moon sacrifice and the Atiratra. * The sacrifice, in
the beginning, belonged to Paramesthin, and by means of it he reached
the supreme g,oal.87 He furnished Prajapati with it, and by means of i,
Prajapati reached the supreme goal.

In connection with the Asvamedha sacrifice, it is stated that the
eye of Prajapati swelled and it fell away that became a horse; because
it swelled (asvayat), that is the reason why the horse (asva) has its
name. By the A§vamedha Prajapati became whole. The Asvamedha
is the atonement for everything and cure for everything.88

The gods were afraid of death. They had recourse to Prajapati,
for them he offered offering to Prajapati a hundred Arsnalas in weight.
By it he bestowed upon them immortality. For him who fears death he
should offer to Prajapati this offering a hundred /’c.r.ﬂjmlavs.89

Thus, the materials traced in context to Prajapati in the Taittiriva

Sanhita prove undoubtedly the all-pervading character of Prajapati.

86. prajapatiryajfidnasrjatagnihotram cagnistomam ca pourpamasim -
cokathyam cém?vésyﬁﬁl citirdtram ca/ Ibid., 1.6.9.1
87.  paramesthino va esa yajfio’gra asittena sa paramam kasthamagacchat tena
prajapatim niravasayayat tena prajapatih paramar kasthamagacchat/
Ibid, 1.6.9.2
88.  prajapateraksyasvayattat para’pattattadasvobhavadyasvayattadsvasyasvat-
vam ...asvamedhenaiva pratyadadhuresa vai prajapatim sarvam karoti. ..
esd prayascittissarvasya bhesajam sarvam va.../ Ibid., 5.3.12.1
89.  devavai mrtyorbibhayuste prajapatimupadhavan tebhya etam
préajapatyarh satakrsnaldr niravapat tayaivaisvamrtamadadhat /.
Ibid.,2.3.2.1
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PRAJAPATI IN THE ATHARVAVEDA SAMHITA

The Atharvaveda Samhita also supplies plenty of information
regarding the greatness of Prajapati. He is identified with virat. He has
been also called the first-born of Jri;_.ghteousness.91 He is again connected
with time (kala), time is the lord of all and is the father of Prz-ljz“ipati.g2
Time was Prajapati in the beginning and generated progeny.93

Prajapati is found closely connected with generative powers
and gift of progeny. In a prayer, it states that tPrajépati possessing
generative powers together with firm support (pratistha), protects
" the devotee from the fixed qualr’cers‘94 He ascended with his progeny to
the highest region.95 Prajapati is stated to act in unison with pro geny.96
He bestows pleasure (ruci) to his devotees.” Tt is also stated that the

highest, lowest and middlemost all the forms are created by Praj a'lpa’ti.98

90.  viratvag virt prthivi viradantariksam virat prajapatih/  A.V,,9.15.24
91. yamodanarm prathamaja rtasaya prajapatistapasa brahmane’pacat/

yo lokanar vidhrtirnabhiresat tenoudanenati tarani mrtyum// Ibid., 4.35.1
92.  kaletapah kale jyestham kale brahma samahitam /

kalo ha sarvasyesvaro yah pitasit prajapateh// Ibid., 19.53.8
93.  kalah praja asrjata kalo agre prajapatim/

svayambhiih kadyapah kalat tapah kaladajayata/ Ibid., 19.53.10
94.  prajapatirma prajananavatsaha pratisthya dhruvaya disah patu tasmin krame

tasmirhchraye tarm purarh praimi/ sa ma raksatu sa ma gopayatu tasma

atmanarn pari dade svaha// ’ Ibid., 19.17.9
95.  prajdpatih prajabhirudkramat/ . Ibid., 19.19.11
96.  prajapatih prajaya samraranaly/ Ibid., 2.34.4
97.  rucima dadhatu prajapatity/ Ibid.,3.15.6

98.  yatparamamavamari yacca madhyamarh prajapatih sasrje viSvariipam/
' Ibid., 10.7.8
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He is the lord of creation and protector of all creatures. With his power
he generated all that exists.” It is described that Visnu prepares the

womb (yoni), Tvégg adorns the forms, Prajapati pours in the embryo. 0

Thus,Prajapati generates the offspring (prajﬁzf:).lm

Prajapati maintains all the worlds. " He verily fashioned the
thirty-three worlds'~ and he has three lights.104 He also fixed the
heaven in the sky.105 Prajapati discarges water upwards from all the
water-bodies. - He is connected with thunder in several ways. His
voice is thunder. ' He manifests himselfto the creatures by thundering

. 108
in a clear sky.

99.  prajapatiscarati grbhe antardrsyamano bahudha vi jayate /
ardhena visvam bhuvanam jajana yadasyardhar katamah sa ketuh //
Ibid., 10.8.13
100. visnuryonim kalpayatu tvastd riipani pimsatu/
a sificatu prajapatirdhata garbhe dadhatu te// Ibid., 5.25.5
101. prajapatirjanayti praja ima dhata dadhatu sumanasyamanaby/ Ibid., 7.20.1
102. yasmintstabdhva prajapatirlokantsavan adharayat/

skambham tam brihi katamah svideva sah// Ibid., 10.7.7
103. etasmad va odanat trayastrimsatam lokdn niramimita prajapatih/
3 Ibid., 11.5.3
104. jyotimsi yani trini prajapatou/ Ibid., 10.7.40

105. mayivarco atho yaso’tho yajfiasya yat payah/
tanmayi prajapatirdivi dyamiva drmhatu// Ibid., 6.69.3
106. prajapatih salilada samudradapa irayannudadhimardayati/ Ibid., 4.15.11
107. (a) stanayitnuste vak prajapate vrsa susmarh ksipasi bhimyamadhi/
agnervatanmadhukas$a hi jajfie marutamugra naptih // Ibid., 9.1.10
(b) stanayitnuste vak prajapati vrsa susmam ksipasi bhiimyam divi/
tam pasava upa jivanti sarve teno sesabhiirja piparti // Ibid., 9.1.20
108. yad vidhne stanayati prajapatireva tat prajabhyah pradurbhavati /
Ibid., 9.1.24
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Prajapati is said to have cooked the rice-mess for the priest,
Brahma." Sabha and Samiti are his two daughters.lm It is also noted
that Ekastaka, the mother of Indra and Soma, is the daughter of
Praj épati.m The brahmacarin became Prajapati by practising severe
penance. He, then became the Virdj, the most powerful controller of
the universe. Prajapati is regarded as breath (pr&rga,).m The
dwelling houses for the mankind were fixed and made by Prajapati,
who made the forest trees give rise to young plants.114

Thus, Prajapati occupies an important place in the Atharvaveda
Sambhita.

Historically, the Samaveda, is of little importance, for it hardly
contains any independent subject-mater. All its verses except seventy-

five have been taken directly from the Rgveda. Its contents are derived

chiefly from the eighth and especially from the ninth mandalas of the

109. yamodanam prathmaja rtasya prajapatistapasd brahmane’pacat/ Ibid, 4.35.1

#

110. sabhaca ma samitiscavatam prajapaterduhitarau sarhbidana/ Ibid., 7.13.1

111.  indraputre somaputre duhitasi prajapateh / Ibid., 3.10.13

112. brahmacari prajapatily/ prajapatirvi rajati virddindro’bhavad vasi//
Ibid., 11.7.16

113. pranamahuh prajapatim/ Ibid., 11.6.12

114. yastva sala nimimaya samjabhara vanaspatin/

prajayai cakre tva §ale paramesthe prajapatih // Ibid., 9.3.11
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Rgveda. The verses of the Samaveda are meant to be sung at the
ceremonies of the Soma sacrifice.The Samaveda is, therefore, only
the book of words employed by the special class of Udgatr priests at
. 115

the Soma sacrifice.

- As far as references of Prajapati is concerned, out of the original
seventy-five saman mantras, only one mantra is addressed to him in

. 116 . .o .

the Samaveda. In this mantra, ~ Prajapati is regarded as Paramesthin

and he abides in the highest region.

115. cf. Macdonell, A.A., A History of Sanskrit Literature, p.114
116. mayi varco atho yasotho yajfiasya yatpayah /
paramesthi prajapatirdivi dyamiva drrihatu / S.V,1.63.1



