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This chapter discusses the political, economic, social and religious conditions
of United States of America during the nineteenth century particularly before the
Millerite Movement. All these form the background from which the SDA emerged. It
also examines the formation of the SDA its activities in the field of education and
health. A short account of the beginning of SDA in India and northeast India is also
dealt with. The last part of the chapter deals with the arrival of early Seventh-day
Adventist workers and missionaries into the Khasi-Jaintia Hills.
The nineteenth century world is largely characterised by significant events. It
was a period which marked the collapse of old empires and paved the way for a new
world order which was dominated by colonial powers. The Industrial Revolution had
spread from Great Britain to other European countries and USA. The world was
witnessing an era of discoveries and inventions with significant development in the
fields of science and technology. The technological inventions were further
strengthened by expanding knowledge of humankind about the physical universe. 1 It
was also a time when intellectual movements in literary activities gained prominence.2
These developments regardless of their place of origin created a deep impact and
brought significant change in political, economic, social and religious sphere of
people all over the world. The USA too was not immune to such changes.3 These
changes in the socio-cultural, economic and political conditions are explained below
to situate the origin and development of the SDA in the then conditions.

1

For details see, Eric Hobsbawm, The Age of Revolution: 1789-1848, First print 1962, Vintage Books,
New York, 1996.
2
During the nineteenth century, there are developments in the field of scientific discoveries, literature,
philosophy, social works, arts and music, etc. Some of the renowned persons in different fields
emerged during this period included: Benjamin Franklin, Thomas Edison, Michael Faraday, Louis
Pasteur, Alexander Graham Bell, Marie Curie, Charles Darwin, Lewis H. Morgan, William
Wordsworth, Oscar Wilde, Harriet Beecher Stowe, Alfred Lord Tennyson, Elizabeth Barrett Browning,
Leo Tolstoy, Charles Dickens, Emily Dickinson, William Blake, Lewis H. Morgan, William
Wilberforce, Florence Nightingale, Arthur Conan Doyle, John Keats, Mark Twain, Victor Hugo,
Friedrich Hegel, Friedrich Engels, Karl Marx, John Stuart Mill, Auguste Comte, Herbert Spencer,
Beethoven and many others. Among Christian missionaries David Livingstone, Adoniram Hudson and
William Carey are famous.
3
For more details see, Daniel Walker Howe, What Hath God Wrought: The Transformation of
America, 1815-1848, Oxford University Press, New York, 2007.
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Political conditions
After four decades that the Americans wrested their independence from British
colonial power in the American Revolution,4 the USA was involved in three more
wars that significantly contributed to the change in the course of its political sphere.
The treaty which ended the War of 1812 did not resolve the issues that had caused the
war. However, the war generated a new feeling of American nationalism. 5 The
American-Mexican War (1846-1848) was a prelude to the rivalry between Northern
and Southern states. 6 Gradually, the economic tension between North and South
contributed to political tensions between them. 7 Finally, the institution of slavery
became an issue that pushed North and South to go to war. 8 After the Civil War
(1861-1865), the nation was reunited. It was followed by a period of ‗Reconstruction‘
to rebuild the devastated polity, society and economy of USA.9 Thus the country had
to face a series of conflicts which had adverse effect on the socio-economic condition.

4

The political significance of the war was the declaration of independence from Britain‘s control and
drafting of the American Constitution. It also gave impetus to several ideologies such as, separation of
church and state, question regarding the end of slavery started and influenced by the growth of
American nationalism, women began to search for their own rights, in other words the war gave birth
to feminism.
5
With a sense of national pride, Americans viewed at it as the ‗Second Revolution‘.
6
Among many causes, the enormous economic gains which the Northern states got from the occupied
territories of Mexico fueled the enmity. The South wanted to extend slavery into these new areas while
the North wanted to issue non-slavery law to be passed in these states. For details see Ward McAfee,
―A Reconsideration of the Origins of the Mexican-American War‖, Southern California Quarterly,
Vol. 62, No. 1, 1980, pp. 49-65; also see, John S. D. Eisenhower, So Far from God: the U.S. War with
Mexico, 1846-1848, University of Oklahoma Press, Norman, 1989; Timothy J. Henderson, A Glorious
Defeat: Mexico and its War with the United States, Hill and Wang, New York, 2007; Joseph Wheelan,
Invading Mexico: America's Continental Dream and the Mexican War, 1846-1848, Carroll and Graf,
New York, 2007.
7
The Southerners generally favored low tariffs because this kept the cost of imported goods low. In the
North, however, high tariffs were welcomed because such tariffs would make imported goods more
expensive encourage Americans to buy homemade goods instead of European items. For detail see
Brian Holden Reid, The Origins of the American Civil War, Routledge, London and New York: 1996.
8
To the South, slavery was largely seen as the main economic means to achieve their goals of wealth
and prosperity. See, Roger L. Ransom and Richard Sutch, One Kind of Freedom: The Economic
Consequences of Emancipation, Cambridge University Press, New York, Second edition, 2001. See,
Max M. Edling, A Hercules in the Cradle: War, Money, and the American State, 1783-1867,
University of Chicago Press, Chicago, 2014. Also Gavin Wright, Old South, New South: Revolutions in
the Southern Economy since the Civil War, Basic Books, New York, 1986.
9
For details see, Edward Hagerman, The American Civil War and the Origins of Modern Warfare,
Indiana University Press, Bloomington & Indianapolis, 1988.
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Economic conditions
In the nineteenth century, as a result of a series of economic developments,
American society witnessed significant transformations.10 In the North, the Industrial
Revolution gave birth to a new social structure where the existing agricultural
economy was swiftly commercialized.11 Capitalism emerged with consequent changes
in the society. 12 The advancement in this aspect ensured the Northern economy to
develop in diversified sectors of agricultural, manufacturing transportation,13 as well
as national and international trade.14 The changes ranged from new ways of financing
industry to profound governmental involvement in economic affairs.15 Industries led
the Americans including immigrants to migrate and settle in urban areas and large
cities.16 Banks also played crucial roles for the development of American capitalism.
In the South, since agriculture was highly profitable, few southerners realised the need
for industrial development. The fertile and warm climate in the South, the rise of
textile mills and invention of cotton gin facilitated large scale cultivation of cotton
and tobacco. At the one hand, the extensive cotton plantations gave a boost to the
economy and on the other they also sealed the fate of the slaves.17
The new economic developments had an impact on every section of the
American society. Soon the exploitation of the working class became evident. Jobs of
10

For more readings see, William Barney (ed.), A Companion to 19th-Century America, Blackwell
Publishers, Massachusetts, 2001.
11
For details see, Douglass C. North, The Economic Growth of the United States, 1790-1860, Prentice
Hall Inc., New Jersey, 1961.
12
A capitalist class emerged and leveraged their power to consolidate both materials and human labour
to create the manufacturing sector and turning former skilled independent artisans and farmers into a
dependent workforce. For further details see H. W. Brands, American Colossus: The Triumph of
Capitalism, 1865-1900, Anchor Books, New York, 2011.
13
The development of railroads, introduction of steamboats, building of canals and the use of telegraph
stimulated a growth in economic activities connecting important trade centers. For further details see,
Carter Goodrich, Government Promotion of American Canals and Railroads, 1800-1890, Columbia
University Press, New York, 1960; also see, Albert Fishlow, American Railroads and the
Transformation of the Ante-Bellum Economy, Harvard University Press, Massachusette,1965.
14
There was huge exchange of merchandise between Europe and America which ultimately led to
increase in volume of overseas trade. For further readings see, Oscar Handlin, The Americans, Sterling
Publishers Pvt. Ltd., New Delhi, 1967, pp.209-233.
15
For details see, Jeremy Atack and Peter Passell, A New Economic View of American History from
Colonial Times to 1940, W.W. Norton, New York, Second edition, 1994.
16
For further readings see, Joseph Dorfman, The Economic Mind in American Civilization, Vol.I,
Viking Press, New York, 1946.
17
For more details see, Clement Eaton, The Growth of Southern Civilization, 1790-1860, Harper &
Row, New York, 1961.
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many Americans were snatched by the immigrants. 18 The old notions that women
should only be housewives and mothers soon became irrelevant and this opened the
way for middle class women to come out of their homes and participate in different
avenues of economic, social and religious fields. 19 Subsequently, the middle class
section of the American society aspired for a better life. In attempting to fulfill the
aspirations, Americans set about the re-organization of married life, the upgradation
of family values, attainment of a peaceful home, satisfactory income and securing of
safe surroundings.20 It is in this background that the emergence and development of
the SDA as well as the background of its founders becomes pertinent.
In the wake of these developments, the American lifestyle and thinking
process changed to a great extent. Out of the economic boom that the Americans
experienced, tension in the society began to build up. Education and employment
became important assets that a man should possess for the upkeep of his family. 21 The
inability of economic development to provide equal benefits to all gradually brought
about income disparity. Competitions among families gave rise to concepts of
privacy, decline in birthrate, use of birth control and large investment in children‘s
education.22 It is without a doubt that in such a highly competitive society, tensions
arises when a family fails to stay in the fray of the required standard of living. This
was also mostly due to lack of social or community response towards the problems in
the society. Hence in order to avoid such circumstances, aggressiveness was often
used to obtain the objective which finally led to a violent and chaotic society.
Reform Movements
Reform movements in the nineteenth century in USA can be seen as attempts
to deal with the rising problems of American society. In order to put a cross check on
the misuse of liberty, opportunity and freedom, there were several attempts made to
18

Immigrants were ready to accept any kind of job even at very low wages to survive in America. For
further readings see, David R. Roediger, Working toward Whiteness: How America's Immigrants
Became White, Basic Books, New York, 2005.
19
For details see, Margaret Fuller, Woman in the Nineteenth Century, Dover Publications, New York,
1999.
20
For more details see Herbert G. Gutman, Work, Culture, and Society in Industrializing America,
Knopf, New York, 1976.
21
It is to be noted that during this period women were not given first priority in higher education and
were merely viewed as housewives.
22
Eric Hobsbawm, Age of Capital 1848-1875, Abacus, London, 1977, p.250.
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create perfect societies whether in isolation or in public and to curtail racial prejudices
which became sore spots in political and social life that nearly broke the country into
half. It was also during this period that women raised their voices for equality and
protection of their rights. Amidst these developments, Americans organized reform
movements to address various social issues. Movements such as the Temperance
Movement (started in 1800s) can be regarded as a movement of the upper middleclass to put restraint on consumption of intoxicated drinks. 23 It soon shifted its focus
to legislative reforms in many regions. Besides its emphasis on moral and political
aspects, the movement also saw active participation of women. 24 The Abolitionist
Movement (started in 1830s) stressed on the abolition of slavery and subsequently
gained its objective in 1865. Here too, the involvement of women was encouraging.
The Grimke sisters 25 began with abolitionism, and then turned to attacking the
subordinate position of women. 26 Simultaneously, opinions condemning slavery
emerged out of different religious camp meetings held all over the country. 27 With the
rise of Women‘s Movement in the 1840s, women began to advocate for the
realization of their rights. 28 Elizabeth Cady Stanton, from the radical wing of the
Suffragists and Lucrecia Mott, a member of the Quakers came together to organize a
convention at Senaca Falls in 184829 and drew up the first public protest in America

23

For relevant details see, Joseph R. Gusfield, Symbolic Crusade: Status Politics and the American
Temperance Movement, Illini Books edition, University of Illinois, 1986; Holly Berkley Fletcher,
Gender and the American Temperance Movement of the Nineteenth Century, Routledge, New York,
2008.
24
For details see, Barbara Leslie Epstein, The Politics of Domesticity: Women, Evangelism and
Temperance in the Nineteenth Century America, Wesleyan University, Middleton, 1980.
25
Sarah Moore Grimke (1792–1873) and Angelina Emily Grimke (1805–1879).
26
Among the first American women to be involved publicly in social reform movements, they were
ridiculed for their Abolitionist activity. Eventually, they also became early activists in the women's
rights movement. More on this aspect see Gerda Lerner, The Grimke Sisters From South Carolina:
Pioneers for Women's Rights and Abolition, Schocken Books, New York, 1971.
27
Slavery was seen as a sinful practice that might invite the wrath of God on the white people.
28
For details see, Ellen C. Dubois, Feminism and Suffrage: The emergence of an Independent Women’s
Movement in America, 1848-1869, Cornell University Press, New York, 1978.
29
The document ―Declaration of Sentiments‖ which proclaimed that ―all men and women are created
equal‖ was presented at the convention highlighted economic, social and political grievances of the
women. See McMillen, Sally Gregory, Seneca Falls and the Origins of the Women's Rights Movement,
Oxford University Press, 2008.

92

against women's political, economic and social inferiority. Susan B. Anthony, another
member of the Quakers joined the movement in the 1850s.30
The distress of the Economic Depression drove the Americans closer to their
religious ties. The Panic of 183731 stoked the overpowering and perfectionist temper
of the Americans. In order to ease the tension and uncertainties of their life, it was
propagated that religion would provide them a solution. Hence, during the religious
ferment in USA, a number of groups that possessed new doctrines and different ways
of preaching were seen as antidote to the social tensions. These new religious groups
such as the Quakers, Christian Science, Mormons and others attracted the American
religious life.
Religious conditions
Christianity in USA started when in 1629 the Puritans32 from England landed
in America and subsequently the American colonies were populated by other
Protestant

denominations.

Finally

by

the

eighteenth

century,

Mainline

Protestantism, 33 Evangelical Protestantism 34 and Roman Catholicism 35 attracted the
maximum adherence in America. Nonetheless, Christianity in America got rooted in
the people with the occurrence of a series of religious movements led by the

30

In 1869, with Elizabeth Cady Stanton, Susan B. Anthony founded the National Woman Suffrage
Association to promote a women's suffrage amendment to the Constitution.
31
The Panic of 1837 was a financial crisis in the United States that touched off a major recession that
lasted until the mid-1840s. Profits, prices and wages went down while unemployment went up. For
details see, Milton Friedman, A Program for Monetary Stability, Fordham Univ. Press, New York,
1960; Alasdair Roberts, America's First Great Depression: Economic Crisis and Political Disorder
After the Panic of 1837, Cornell University Press, Ithaca, New York, 2012.
32
Puritans are the English Protestants who strongly adhered to Calvinistic doctrines. They observed the
Sabbath and claimed to be the people of Israel and so they looked for a new place to settle and practice
their faith. Around 88 of them came to American shores on a ship known as May Flower which landed
in Plymouth. They were then known as Pilgrims. They considered America as the ‗New Jerusalem‘ and
looked at Americans as Canaanites.
33
Mainline Protestantism, consists majority of the Congregational, Baptist, Presbyterian, Disciples of
Christ and Episcopal denominations.
34
Evangelicalism is a concept that emphasize on the need of being born again to attain salvation. It can
also be understood as a common term for a wide range of "Evangelical" Protestant churches and
groups. Evangelicalism should not be confused with Evangelism which is the technique of preaching
Christian beliefs or the practice of sharing a particular set of beliefs to others with the intention
of conversion.
35
The Roman Catholic Church is headed by the Bishop of Rome, known as the Pope. The Catholic
Church claims its bishops are the successors of Jesus Christ's apostles, and that the Pope is the
successor to Peter, an apostle of Christ.
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Protestants. These developing movements at the same time inspired the impulse of
reform movements that went beyond the ‗evangelical objectives‘. 36 It is therefore
important to highlight the contribution of these movements to get a concrete
understanding of the religious situation and sentiments of the people. It is based on
these developments that the SDA founded its establishment as a full-fledged
denomination.
The First Great Awakening (1720-1740) – The American society was deeply
affected by a new form of religious experience called revivalism. 37 It had been
introduced in the evangelical movements which began in England, Scotland and
Wales before it swept across the Atlantic and entered the American Colonies. The
phenomenon which arose out of this movement is known in American history as the
First Great Awakening. 38 It began during the 1720‘s and lasted till 1740‘s. The
Presbyterians, Baptists and Methodists were actively involved in the evangelical zeal
of the movement.39 It is interesting to note that it was due to the Great Awakening that
the American mission of attaining independence from the British had spiritual
overtones.40
The Second Great Awakening (1800-1850) –In the latter part of the century
Christianity was deeply challenged by the ideas of rationalistic thinking and study of
liberal theology in Europe. 41 Towards the end of the eighteenth century, Deism 42

36

Charles Sellers, Henry May and Neil R. Mcmillen, A Synopsis of American History, Volume I:
Through Reconstruction, sixth edition, S. G. Wasani for Macmillan India Limited, New Delhi, 1985,
p.155.
37
In theological terms, revival means a period of renewed religious interest or a series of highly
emotional experiences where by people turn over a new leaf and professed commitment to Jesus Christ.
Christian believe that during revivals, the people are moved by the Holy Spirit, and there is continuous
prayers in services or gatherings.
38
Winthrop S. Hudson, Religion in America, second edition, Charles Scribner‘s sons, New York, 1973,
pp.59-82.
39
There were different attitudes to the Awakening. For some it was a great blessing but for others it
was just an emotional outburst. Rifts were also created in churches due to difference of opinion on
revivalism between church leaders. The Presbyterian Church was divided between the ‗Old Side‘ who
did not agree with emotional preaching and the ‗New Side‘ who welcomed the new move. Similarly,
the Congregational Church also split over the same issue, the ‗Old Lights‘ are traditionalists who
opposed change and ‗New Lights‘ are groups who embraced the change.
40
Oxford Dictionary of World History, second edition, Oxford University Press, New York, p.256.
41
The writings of Friedrich Schleiermacher (1768-1834), George Wilhelm, Friedrich Hegel (17701831). F.C. Baur (1792-1860) and David F. Strauss (1808-1874) had deep impact on German
theological world.
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grasped the people‘s attention. It was at this time that Thomas Paine (1737-1809) in
his The Age of Reason critiqued the Christian faith claiming that it was religion that
had kept man back and seeks for renunciation of Christianity. However, due to the
revolution in markets and economic expansion, citizens competing for wealth and
status were less devoted to religious commitments. In the light of this, Churches saw
the necessity to neutralize the emerging culture; and demanded stability, moral order,
and regular working habits.43
In order to strengthen religious convictions, many churches, especially the
Baptists and Methodists established ‗camp meetings‘. People gathered in large
numbers to listen to preachers who travelled from one region to another. A wave of
revivals occurred in these meetings. Hence, this phenomenon was termed by
historians as the ―Second Great Awakening‖.44
These movements had immediate impact on the people especially social
workers and church leaders. Success in the capitalist society was often seen as God‘s
will and for those who were in the lower positions, seeking God was necessary. 45The
important significance of the Awakening was that it was no longer confined to
individual salvation only but also represented a larger socialistic view of American
society. It centered on both the individuals and on social problems such as alcoholism,
prostitution and slavery. 46 It also ended state supported religions and marked the
separation of church and state in public affairs. Thus the two Awakenings provided an
impulse to the establishment of both secular and religious groups with variations in
objectives, ideas, process and achievements.47
In the course of these Awakenings, many colleges were established to train
ministers in order to provide guidance to the converts. Other societies such as

42

Deism was an idea developed during the Enlightenment. The deists believed that God made the
universe but left it on its own for the people to reason and educate themselves on natural laws. They
reject that everything written in the Bible is true and questioned the divinity of Jesus and his miracles.
43
For details on this aspect see, Max Weber, op.cit.
44
Alan Brinkley, The Unfinished Nation, Vol. I: to 1877, fourth edition, McGraw Hill, New York,
2004, pp.171-173.
45
For further understanding on this aspect see, Max Weber, The Protestant Ethic and the Spirit of
Capitalism, Translated by Talcott Parsons, Routledge, London: New York, 1992.
46
For details see, Joshua D. Rothman, Reforming America, 1815-1860, W. W. Norton & Company,
New York, 2009.
47
Groups such as the Shakers, Harmonists, Christian Science and Mormons.
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evangelistic, voluntary, missions, Bible societies, tract societies and Sunday Schools
unions were formed. 48 Christian literature also flourished during this period. The
revivals attracted a large segment of the middle class. Some preachers especially
those of the Methodists stressed on the sobriety, frugality and hard work of the
working class in urban areas. This drew a large number of them to the camp meetings.
Another distinct feature of this Awakening was the rise of preachers, church leaders
and licensed ministers who were not so educated including both African Americans
and American Indians. Though the people attending the camp meetings came from
different sects and denominations, they consequently imbued a sense of brotherhood
with a desire to rebuild American society. This attachment of theology with morality
ignited reform movements. 49
Another impact of the Awakenings was seen among women. Ideas drawn from
the Awakening inspired the women whose presence outnumbered men in camp
meetings. Evangelical missions gave women more status and purpose in their life.
Many women came up to preach in different churches and camp meetings.50 Thus the
rise of religious movements in America was characterized by the achievements of
non-mainstream denominations led by women who assumed roles of leadership.51

48

As a result of the impact of the Awakenings, volunteer movements were also initiated by Protestant
churches who came together to launch active missionary activities. The American Board of
Commissioners for Foreign Missions was formed in 1810 followed by the foundation of the American
Bible Society in 1816 and the American Tract Society in 1825. These two societies contributed to the
spread in paper works through printed materials such as pamphlets, books, reading lessons, etc, they
helped in the promotion of Sunday schools and preachers and ministers were sent to various places for
mission works.
49
Charles Finney (1792-1875) a Presbyterian preacher from New York was one of the leaders in the
early days of the Awakening. He also allowed women to take an active role in revival proceedings.
Finney merged his ministry with the social issues and began to speak about temperance and
Abolitionism. For more about Finney, see Lewis A. Drummond, The Life and ministry of Charles G.
Finney, Bethany House Publishers, Minnesota, 1985.
50
Major churches like the Congregationalists, the Presbyterians, and the Episcopalians forbade the
women to stand in the podium. 50 Whereas emerging sects and new churches such as the Freewill
Baptists, the Christian Connection, the Northern Methodists, the African Methodists, and the Millerites
deliberately allowed women in the pulpit. For details see, Catherine A. Brekus, ―Female Preaching in
Early Nineteenth-Century America‖, The Center for Christian Ethics, Baylor University, 2009, pp.2029.
51
For details on the reasons for the rise of these movements see, Mary Farrell Bednarowski, ―Outside
the Mainstream: Women's Religion and Women Religious Leaders in Nineteenth-Century America‖,
Journal of the American Academy of Religion, Vol. 48, No. 2 Oxford University Press (Jun., 1980), pp.
207-231.
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The above discussion on development of new ideas including new Christian
religious groups indirectly helped in creating a climate of dissatisfaction even in the
churches and their various orders. People were attracted to the preaching and the
claims of new preachers. At this critical juncture, the ground was laid for the
formation of the SDA with the emergence of utopian communities.
Besides the revivals, the Awakening was also associated with the concept of
millenarianism and perfectionism. The doctrinal belief ‗millenarianism‘ 52 brought
drastic change to American‘s eschatology.53 In addition, the belief that the American
society needs immediate reform for the preparation of the Second coming of Jesus
Christ gained importance. 54 Influenced by these concepts, a number of so-called
utopian communities emerged in America.55 Communities like the Mormons, New
Harmony, Brook Farm Experiment and the Oneida Community laid more emphasis
on community gatherings, withdrawal from society, self-sufficiency and following the
teaching of their leader without questioning.56
There were opinions that social upheaval occurred due to the failure of the
Christian churches to provide remedies to various problems which crept into the
society. 57 In addition to this, there was great resentment against immigrants by
52

A concept that during the Second Coming of Christ, saints will be separated from the wicked and the
millennial kingdom of 1,000 years on earth will be inaugurated prior to the final judgement. See, Ruth
Kark, ―Millenarism and agricultural settlement in the Holy Land in the nineteenth century‖ in Journal
of Historical Geography, Vol.9, No.1, 1983, pp. 47-62.
53
See Britannica Encyclopedia of World Religion, Encyclopedia Britannica Inc., 2006, pp.13-14; for
detail about ‗millennialism‘ see Britannica Reference Encyclopedia, Encyclopedia Britannica Inc.,
2013, p.473.
54
Sentiments had developed strongly against slavery within churches during the early nineteenth
century. the Americans especially the Northerners realized that this cannot be achieved unless slavery
which was considered as a national sin is completely remove.
55
For more readings on Utopian communitiessee, Michael Fellman, The Unbounded Frame: Freedom
and Community in Nineteenth Century American Utopianism, Greenwood Press Inc., Westport, 1973.
56

Douglas J. Davies, ―Church of Jesus Christ of Latter-Day Saints (Mormons)‖, in Peter B. Clarke
(Ed.) Encyclopedia of New Religious Movements, Routledge, London And New York, 2006, pp.124126; for further details also see, Idem., An Introduction to Mormonism, Cambridge University Press,
New York, 2003; Collins Discovery Encyclopedia, 1st edition, Harper Collins Publishers Ltd.,
Glasgow, 2005; D. J. Buerger, The Mysteries of Godliness: A History of Mormon Temple Worship,
Smith Research Associates, San Francisco, 1992; R. L. Bushman, Joseph Smith and the Beginnings of
Mormonism, Chicago University Press, Urbana and Chicago, 1984; Mark Holloway, Utopian
Communities in America 1680-1880, second edition, Dover Publication Inc., New York, 1966.
57
The ideas of socialism formulated by Karl Marx (1818-1883) in his Communist Manifesto and Das
Kapital were supported by Friedrich Engels (1820-1895) in Europe. Writings of scientists,
philosophers, etc. were seen as threats to doctrinal beliefs of Christianity: Charles Darwin (1809-1882),
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Americans. The growing number of Irish, Scandinavians and German Catholics,
following separate doctrines which were not Biblically based alarmed the Protestants
and a feeling of anti-Catholic hysteria emerged. In the light of these developments,
preacher such as Lyman Beecher (1775-1863) who saw the signs of the Awakening as
the imminent coming of Christ wanted American society to be purified. He
condemned the Unitarians and denounced the Roman Catholic priests and nuns as
superstitious and agents of anti-Christ. Interestingly, his children played major roles
in religious movements, anti-slavery movements and women‘s right movement.58 The
Protestants were also worried that whatever they had done to achieve their freedom
and liberty either in areas of religion, polity or economy since the Revolution, it
would be lost with the growing power of Roman Catholicism. Hence, in order to put a
check to the immigrants, the Native American Association was formed in 1837 in
Washington D.C. Another similar group known as the Star Spangled Banner was
formed in New York in 1849 and slowly evolved into a political party known as a
Know Nothing party which manifested the anti-Catholic ideas.59
Furthermore by the middle of the nineteenth century, spiritualism grasped the
American society and had a long lasting impact on the people. There were several
claims that a number of people in various parts of U.S experienced contacts with the
spirit world through rapping, clairvoyance and trance. Among them were the
Quakers60 and the Shakers,61 It is interesting to know that ‗spiritualism‘62 contributed
to the Abolitionist Movement.63

Herbert Spencer (1820-1903), Auguste Comte (1798-1857), Thomas Carlyle (1795-1881), Jeremy
Bentham (1748-1832), John Stuart Mill (1806-1873), David Friedrich Strauss (1808-1874).
58
Marsha E. Ackermann, ―Beecher family U.S. ministers and reformers‖, in Marsha E. Ackermann,
et.al., Encyclopedia of World History, Volume IV, Infobase Publishing, New York, 2008, pp.52-53;
also see, Milton Rugoff, The Beechers: An American Family in the Nineteenth Century. Harper & Row,
New York, 1981; Barbara A. White, The Beecher Sisters, Yale University Press, New Haven, 2003.
59
It was a third party which had won election in different states. However, this movement vanished
with the rise of the issue of slavery as a focal point in the mid nineteenth century. For details see,
George Brown Tindal and David E. Shi, America: A Narrative History Vol. I,, sixth edition, W. W.
Norton & Company, New York, 2005.
60
Quakers are members of religious movements collectively started in England in the 1650‘s. They are
also known as the ‗Religious Society of Friends‘. The central unifying doctrine of these movements is
the priesthood of all believers. It was brought to America by William Penn. For more on the Quakers
see, Thomas D. Hamm, The Quakers in America, Columbia University Press, New York, 2003.
61
The Shaker movement originated in England in 1747 under the leadership of James and Jane
Wardley. The Shaker organization in America was popularized in 1774-76 by Ann Lee Stanley known
to her followers as ‗Mother Ann‘.
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Some opined that during the middle of the nineteenth century, in the process
of searching progress and prosperity, the morality of the people in American society
was both torn and frightened. Many who were stranded after the Second Awakening
were clueless on their religious opinions and personal commitments. It was at this
time that another religious movement known as the Layman‘s Prayer Revival was
started by few men on 23rd September 1857 in Manhattan. 64 It featured prayer
meetings which were organized by common people in almost all churches across
America. Every day at 12 noon they would fast and pray for an hour. Churches were
filled with Christians from different denominations and no preacher or leader was
known to have led the movement. Extreme punctuality and order was followed during
these prayer meetings. As a result of this revival, the Puritan‘s notion of educating the
children was restarted which also was known as Sunday School Movement 65 and
Youth activities started to grow (YMCA). It was the noon prayer that was adopted by
SDA as one of the practices. The revival spread very fast to other parts of the country
and attracted huge numbers of followers.66
Thus in the wake of the revivals during the two religious awakenings in the
USA, people had visions, interpreted Biblical prophecy, and enthusiastic with
evangelism. Many short-lived sects whose influences were brief and geographically
limited, developed as people gathered around charismatic leaders. Some preachers
were able to inspire more long-term devotion in their followers, and while some of
them disappeared over the course of the century, a very few became stable and
persistent enough to become substantial and institutionalized denominations. Owing
to their origin in a common revivalism, many of these sects shared a certain basic
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ideology which suggested that people should adopt a simpler and plainer lifestyle so
that they could concentrate on spiritual matters more easily. In the meantime, the
belief in the Second Coming of Christ also became stronger beginning in the early
years of the nineteenth century.
The Second Advent Movement (1820’s–1840’s) - The interest in the
prophecies of the Second Coming of Christ stirred many in Europe and elsewhere
before such widespread interest occurred in the United States. 67 Adventism was
particularly projected by the Pietists 68 in the eighteenth century and a number of
groups in early nineteenth century in England, such as the Plymouth Brethren and the
Irvingites.69 However, the Second Advent movement could not last long in Europe
and Asia. In the USA however, apart from the distribution of literature and journals,
the spirit of Adventism was kept alive in the numerous camps that were held.70
The Baptist, Methodist, Congregational, and Christian Disciple Churches in
New England were active in the Second Advent movement in USA.71 However, the
Shakers were perhaps the first among the groups to have involved in publishing works
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about the Second Coming of Christ. Since the source of support was so diverse, the
religious movements needed dedicated leaders who were willing to devote their full
time to the cause. There were several opinions and preaching regarding the Second
Advent but very few remained dedicated.72 However, the Second Advent Movement
in the U.S.A. reached its height with the rise of the Millerite Movement.
THE MILLERITE MOVEMENT (1840-1844)
The Millerite Movement was led by William Miller.73 Miller was a Baptist
preacher from New York who advocated the imminent return of Christ by setting
exact dates. He was joined by other members, notably Josiah Litch (a Methodist
minister) and Joshua V. Himes (a minister of the Christian Connection). 74 Miller
based his argument for the expectation of the soon coming of Christ on several lines
of prophecy from the Bible, particularly, the one in the Book of Daniel 8:14, which
stated, "Unto two thousand and three hundred days; then shall the sanctuary be
cleansed." Miller studied this and relates it to the Gospel of Matthew and the Book of
Revelation. 75 He became convinced that the sanctuary to be cleansed was the earth,
and it would be cleansed by fire during the Second Coming of Christ. In 1839 Miller‘s
Second Advent message transformed Himes into one of the foremost publicist. 76
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Many papers were published on this subject, but the nearest to an official publication
of the group was the Signs of the Times published by Himes at Boston in 1840. A
number of other papers on the same were published, including The Midnight Cry in
New York in 1842.77 Children‘s books, catechisms, pamphlets, tracts and even the
hymn book The Millenial Harp were published.78 Though Miller did visit England,
his preaching had significant influence there too and literatures on the Second Coming
were supplied to enquirers and evangelists. Two Millerite papers were published
locally in Great Britain: the Second Advent Harbinger in Bristol, and the British
Midnight Cry in Liverpool.79
The Millerite GC which was formed in 1840, met frequently in various cities
of New England up to 1842 when it was replaced by local organized meetings.
Evangelists were recruited to speak in organized camp meetings. They associated
themselves with the Millerite Movement without shifting their loyalty from their own
congregations or denominations. The common doctrines discussed at the conferences
are basically on the nature of Christ‘s appearance in the clouds and the fulfillment of
the prophecies in the Book of Revelation. The earthquake at Lisbon in 1755, the Dark
Day in 1780 and the meteoric shower80 were seen as immediate three signs of the
Second Coming.
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which ended with the captivity of the pope in 1798 and the prophetic 2300 days
(calculated into years) of Daniel 8:14.82
Being fully aware of the possibility for error, Miller was reluctant to set an
exact date of the Second coming. 83 However, in January of 1843, he declared that
Christ would come between 21st March of 1843 and 21st March of 1844. 84 When
Christ did not appear as predicted, the followers of Miller were disappointed but they
still clung to his teachings. 85 This first disappointment was a heavy blow to the
believers and it was followed by a period of quietness.
One of the Millerite leaders, Samuel S. Snow, set 22nd October 1844 as new
date for the Second Coming. 86 Majority who accepted the day made consistent
preparation to meet Christ.87 The Millerites abandoned their homes and unsupporting
relatives. Some sold their farms and possessions to help in the expenses for publicity
about the event.88 Thousands of Millerites had high hopes in the appearance of Christ
in the clouds, while numerous others clandestinely observed the situation fearing that
the prediction of Millerites would be correct.89 When the day arrived, they gathered in
their private homes and meeting houses, sang hymns and reviewed evidences about
the Second Coming. Millerites were described as lunatics; it was claimed that they
climbed trees and rooftops wearing white robes watching the clouds with a hope to
get a first glimpse of Christ.90 As the day passed without any event, an overwhelming
grief was felt among them. This event is marked in their history as ‗the Great
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Disappointment.‘ 91 After the event failed to take place as predicted, hostility was
shown against the Millerites. They were humiliated by the people. Miller‘s public
ministry ended in 1845, and he died in 20thDecember 1849.92
Growing opposition and condemnation against the Millerites became stronger
that many who refused to renounce their belief in the Second Coming were expelled
by their church. While some of them left the faith in the Second Coming, others
returned to their old churches. Those who were involved in the movement were
completely disillusioned and bitter.93 This state is clearly expressed by a scholar of
SDA history. To quote George Knight,
The aftermath of the great disappointment of October 22, 1844, found
Millerite Adventism in a stage of utter confusion. The height of their hope
had led to the depth of their despair. The mathematical certainty of their faith
left them in shock when the expected event failed to take place. It is
impossible to get a completely accurate picture of the disappointed Millerites,
but it is probable that the majority abandoned their Advent faith and either
went back to their previous churches or drifted into secular unbelief.94

The Millerite movement prepared the ground for the development of Seventhday Adventism in America. 95 The second disappointment and confusion of the
Millerites took a new turn when they were able to establish a fresh interpretation of
the event out of which the SDA took a final form with its philosophy. 96 The group of
Millerites, out of which the early SDA emerged, held that there was no error in the
calculation of the date but the event was wrong.97 Up to this time they had held that
the sanctuary was the earth. Immediately, on 23rd October, Hiram Edson, an ardent
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Millerite claimed he received a vision.98 Along with his friend O.R.L. Crosier they
declared that on 22nd October Christ entered the second apartment of the sanctuary in
heaven to clean it before coming to earth‘ and that this ‗cleansing of the sanctuary
marked the beginning of the investigative judgment‘. 99 Edson and his associates
published their findings in journals, and called a conference late in 1845. 100 Since
then, Edson‘s vision drew the attention of the Millerites. The cleansing of the
sanctuary and the investigative judgment would later form one of the distinctive
beliefs of the SDA.
FOUNDERS OF SDA
In order to gain a better understanding of the nature and significance of the
Seventh-day Adventists, it is imperative to briefly study the life of Ellen White (nee
Ellen Gould Harmon) whom they regarded as their prophetess. Through her writings
she provided guidance and direction on almost every aspect of beliefs and worship of
the SDA.
Ellen Gould Harmon was born in 26th November 1827, at Gorham, Maine. Her
family moved to Portland when she was still a child. At the age of nine, she was hit by
a stone in the face, was unconscious for several weeks and might have developed
pneumonia. As a result of this incident, Ellen had to give up her schooling because
she could not concentrate with the schoolwork. Thus, she confined herself indoors and
helped her father in knitting and making hats.101 She along with her family got the
opportunity to listen to the doctrine of William Miller in 1840 and again in 1842.
They accepted his teachings while remaining Methodists. Her family was among
those who experienced the Great Disappointment. Being disappointed by the false
expectation, and in a state of depression, she held a prayer meeting with four women
in December 1844. Subsequently, she had a vision of being transported to heaven.102
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Since she was just 17 years of age and because of her poor health she could not make
much impact. She wrote a one page tract ‗To the Little Remnant Scattered Abroad‘
containing her visions to be distributed among her fellow Millerites.103 She married
James White, a preacher and supporter of the Millerite movement on 30th August,
1846 and henceforth was known as Ellen G. White.104 In the same year, both Ellen
and James White‘s attention were drawn to the teachings about the Sabbath when they
studied the pamphlet written by Joseph Bates. 105 This was further confirmed by a
vision which she claimed to have received in April, 1847.106 In the meantime, they
were convinced that the seventh day of the week was the Sabbath commanded by God
to be kept holy. They immediately began the observance of the Sabbath. 107 These
points raised by this group quickly spread among the scattered Millerites.108
After the claims made by Hiram Edson, the ‗Sabbatarian Adventists‘
continued to hold to the prediction of 22nd October fulfillments of prophecy and
believed that the door of salvation to those who despised the October event had been
shut.109 Because of this reason other Millerites referred to them as ‗the Sabbath and
shut-door people‘.110 They kept themselves in isolation and dwelt in re-study of the
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that had been revealed to her. At the same time she was shown the trials she would face. She would
meet opposition and false accusations that would almost break her heart, but she would be sustained by
the power of God. See The Department of Education General Conference of Seventh-day Adventists,
Story of Our Church, Pacific Press Publishing Association, Mountain View, California, 1956, p.189.
103
Arthur L. White, ―What Our First Pioneer Authors Wrote‖, The Advent Review and Sabbath Herald,
May, 1949, pp.22-23.
104
For more details on the career of James White see, Arthur L. White, ―James White—Man
Extraordinary‖, The Advent Review and Sabbath Herald, 1975, pp.20-21.
105
The pamphlet called ―The Seventh-Day Sabbath a Perpetual Sign from the Beginning to the
Entering into the Gates of the Holy City, According to the Commandment.‖
106
In this vision, she saw the ‗Ark of the Covenant‘ and the ‗Ten Commandments‘ with a soft halo of
light around the fourth command and heard an angel confirming its importance. ―Jesus raised the cover
of the ark, and I beheld the tables of stone on which the Ten Commandments were written. I was
amazed as I saw the fourth commandment in the very center of the ten precepts, with a soft halo of
light encircling it. Said the angel: It is the only one of the ten which defines the living God who created
the heavens and the earth and all things that are therein. When the foundations of the earth were laid,
then was also laid the foundation of the Sabbath.‖ See, Ellen White, Life Sketches of James White and
Ellen G. White," op.cit. 1888, p. 237.
107
Belief and Work of Seventh-day Adventists, op.cit., pp.6-7.
108
Edwin Scott Gaustad (ed.), The Rise of Adventism: Religion and Society in Mid-Nineteenth Century
America, Harper & Row, Publishers, New York, 1974.
109
For details see, Le Roy Edwin Froom, Movement of Destiny, Review and Herald Publishing
Association, Washington D.C., 1971.
110
For more details see, Mervyn Maxwell, Tell It To the World: The Story of Seventh-day Adventists,
Pacific Press Publishing Association, Mountain View, 1976.

106

Bible. This provided them ample time to build their own theological foundation.
Between 1848 and 1850 they took the next step to convince the other confused
Millerites of their doctrinal package and prophetic interpretations.111 In 1848, the first
Sabbatarian Conference was convened by the Adventist leaders in Connecticut. After
that several conferences were held in New England and New York with an increasing
number of attendances.112
The Sabbatarian Adventists came to a basic agreement on five points which
later became the pillars in the doctrines of early Seventh-day Adventism doctrines.
These are (1) The personal visibility and pre-millennial return of Christ; (2) the
cleansing of the sanctuary, when Christ‘s ministry in the second apartment begun on
22nd October 1844 which was also referred as the day of atonement; (3) the validity of
the gift of prophecy with Ellen White as a modern manifestation of that gift; (4) the
obligation to observe the seventh-day Sabbath and (5) that man is mortal. Some of
these points set them off from other Christians.113
In this group of Sabbatarian Adventists, there were leaders who later would
become the pioneers of the SDA. During the formative years of the Church, their
contribution has shaped the doctrinal position of the Church as well as its organization
and activities. Some of the prominent were, Joseph Bates (1792-1872) a retired ship
captain who had given up the use of alcohol, tobacco, tea and coffee and was very
active in the Millerite movement.114 He was the first of the pioneers who later became
Seventh-day Adventist ministers to accept the Sabbath and introduce it to the Whites
and other members. 115 He later became the first regional president of the SDA.116
Next in line was John Nevins Andrews (1829-1883) the first missionary of the SDA
also experienced the Great Disappointment when he was fifteen years old. As an
evangelist and leader of the early Adventist church he was responsible for developing
many doctrines of SDA. His book, History of the Sabbath was a success among the
111
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Adventists, and coupled with evangelism, he was able to formulate the tithing system
of the Church. He also helped in organizing the church as a legal business association,
allowing the church to obtain legal possessions and property. During the Civil War,
Andrews lobbied Adventist draftees to be allowed to take a non-combatant stand.117
Other pioneers include Hiram Edson, John Byington, Uriah Smith, John N.
Loughborough, and Stephen N. Haskell.118
ESTABLISHMENT OF THE SDA
The need for capital for meeting the needs of the early Adventists and
spreading of their doctrines subsequently led to a general meeting which was held at
the end of September 1860 at Battle Creek. It was here that the name ―Seventh-day
Adventist‖ was selected to represent the movement and a unanimous vote was taken
for the formation of a publishing association. The Sabbath keeping members which
had been grouped in churches in the state of Michigan were organized into a
conference, with a chairman, secretary and advisor. It was also decided to issue
certificates of ordination. To this end, an Association was formed on 3rd May, 1861 at
Battle Creek, under the name, Seventh-day Adventist Publishing Association.119
The subject for choosing the name for the Church was also discussed and
debated at length in conferences organized by early Adventists. When the question of
adopting a church name was brought up various titles were suggested.120 However,
there were opinions within the Church that since they are the Sabbath keepers who
also have strong belief on the early advent of the Christ therefore the name should
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reflect their beliefs. Hence the title ‗Seventh-day Adventists‘ was chosen after gaining
approval in the conference held at Battle Creek, Michigan in 1860.121
On the other hand, the call to regularize the ministry was prompted not only
by a need for doctrinal conformity. It became obvious that something must be done to
stabilize the ministry. By 1863 several states, in the interests of a unified and
evangelistic programme had organized their churches into state conferences.122 It was
on 20-23 May 1863 that the SDA held its first GC session at its headquarters in Battle
Creek, Michigan and inaugurated the official formation of the SDA. The session was
attended by twenty delegates from six states representing around 3,555 members from
125 churches. The delegates at this GC adopted a constitution nine articles, a model
constitution for state conferences and elected the denomination‘s top three officers:
president, secretary and treasurer.123 In addition, 22 ministerial staff and 8 licensed
workers were ordained along with John Byington as the first president.124
Thus, after the Disappointment, the scattered Millerites and Sabbath-keeping
Adventists came together to formulate their views and thus led to the formation of the
SDA into a full-fledged denomination. Moreover, in the meantime, the issue of
abolition of slavery split the Methodists, Presbyterians, Lutherans, Episcopalians and
Baptists into different groups. Hence the members who left these denominations
provided membership for the newly formed SDA.125
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ESTABLISHMENT OF SDA INSTITUTIONS
SDA Health Mission - Shortly Ellen White got a vision which she claimed to
have received instructions regarding medical practice in 1863. Following an article by
James C. Jackson, she applied hydropathic treatment for the recovery of her sons who
had contracted diphtheria, but just a little while, her son Henry died of pneumonia. In
1864 Ellen and James White visited Jackson‘s water cure establishment at Dansville,
New York to observe his methods. On returning to Battle Creek in 1865, James White
published Heath; or, How to Live in six pamphlets, each volume containing articles
on Ellen White‘s vision that she had in 1863 and other health reforms.126 The need for
instructions was desperate because many of the leaders were also in very poor health.
Continuing the same theme, the magazine Health Reformer appeared as the church‘s
first health journal in 1866.127 Ellen White desired to establish a water cure home for
Seventh-day Adventists, and a medical practice that would care for their health
without drugs. As a direct result of a second vision on health received by Ellen White,
an institution named Western Health Reform Institute was established in 1866 later
known as the Battle Creek Sanitarium.128 John Harvey Kellogg was put in charge of
the Battle Creek Sanitarium in 1876. In the course of his search for a healthy and easy
way to prepare breakfast food, Kellogg introduced corn flakes in the early 1890s.129
For the purpose of training the medical missionary workers, the first school of nursing
was opened at Battle Creek in 1883 through the efforts of Dr. Kate Lindsay. 130 The
SDA established the Loma Linda University Medical Centre in 1901. 131 In connection
with the medical school, a dietitians' training course was also provided.132

126

Gary Land, The A to Z of the Seventh-day Adventists, The Scarecrow Press, Inc., Lanham, Toronto,
Plymouth, UK, 2009, p.321.
127
J. N. Andrews, History of the Sabbath, Steam Press of the Seventh-day Adventist Publishing
Association, Battle Creek, Michigan, 1873, p.505.
128
For more information see Louis A. Hansen, ―Medical Missionary Work among Seventh-day
Adventists‖, in The Advent Review and Sabbath Herald, Vol. 96, No. 31, July, 1919, p.24.
129
Gary Land, The A to Z of the Seventh-day Adventists, op.cit., p.157.
130
Mary Colby Monteith, ―Seventh-Day Adventist Schools of Nursing‖, The American Journal of
Nursing, Vol. 51, No. 2, Feb., 1951, p. 113; Also see, Church Heritage, op.cit., pp.35.
131
For further readings on medical mission of the SDA see, David Mitchell, Seventh-Day Adventists,
Faith in Action, Vantage Press, New York,1958. Dr. Julia O. White joined the staff as the first lady
physician in the sanitarium on 5th November, 1905. See Maxine Atteberry, ―It All Began in Battle
Creek‖, Adventist Heritage, Vol.6, No.2, 1979, p.38-39.
132
Belief and Work of Seventh-day Adventists, op.cit., pp.19-20.

110

Educational institution - Another development in the activities of the SDA
was the establishment of a number of educational institutions. It is important to note
that random efforts had been made to establish SDA church schools as early as
1853.133 However, the first official Seventh-day Adventist school was started in 1872
at Battle Creek by Goodloe H. Bell, a former patient of the Battle Creek
Sanitarium.134 Two years later Battle Creek College was opened with an enrollment of
100. Subsequently it was moved to Michigan, and was renamed Emmanuel
Missionary College, and since 1959 it became known as Andrews University.135
Growth of the SDA - Within twenty five years of its formation, the Church
dimensional growth expanded tremendously. The number of ministers had increased
from 145 to 1,500 and the total membership from 8,022 to 75,767. There were 12
publishing houses, from which issued 95 periodicals and papers, and scores of book
titles. 58 sanitariums and treatment rooms were established. Battle Creek College had
led to the establishment of 30 other colleges and a number of elementary schools.136
The next fifty years after the reorganization of 1913 witnessed the growth of SDA
into a worldwide movement. Not only did the membership grow rapidly but
Adventists missions were started in almost every continent on the globe. During the
same period more publishing houses came up, sanitariums, schools and colleges were
established. While in the first 60 years of the mission out reach of the Church was
predominantly from the so-called developed countries to other parts of the world, in
the latter part of the twentieth century SDA became embedded and self-reliant in
many countries.137
Spread of mission work of the SDA: The mission work of the SDA spread to
other countries mostly due to the influence of its publications. It was also partly due to
Ellen White‘s visions and writings which appealed to Adventists for a world-wide
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mission. The Vigilant Missionary Society was formed in 1869 to formulate wider
distribution of Adventist literature. Stephan N. Haskell saw possibilities in this kind of
work and organized it on a broader basis. They soon became known as ―tract and
missionary societies.‖ At the GC of 1873 a Missionary Society was formed.138 At the
GC session of 1874, a significant official decision was taken in which John Nevins
Andrews was appointed the first official overseas missionary and was sent to
Switzerland.139 The SDA spread its foreign mission activities further to other parts of
Europe and the world.140 Africa was penetrated briefly in 1879 when Dr. H. P. Ribton,
an early convert in Italy, moved to Egypt and opened a school, but the project ended
when riots broke out in the surrounding area. In 1894 Seventh-day Adventist workers
first entered non-Christian countries such as Gold Coast (Ghana), West Africa and
South Africa. The same year saw missionaries entering South America, and in 1896
there were representatives in Japan. These countries each in turn became a home base,
sending out missionaries to other lands.141 In 1901, Arthur G. Daniells became the
first missionary elected as the president of GC, having served in New Zealand and
Australia for 15 years.142 By 1910 a steady stream of missionaries was heading out to
the mission fields and served as the new Adventist homelands. The Germans took
responsibility for Egypt, the Ottoman Empire and Russia, the Swedes for Ethiopia, the
British for East and West Africa, and the Australians for Southeast Asia and the South
Pacific. A new periodical Mission Quarterly was started in 1912 which was dedicated
138
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to missionaries and mission activities of the SDA around the world.143 The Home
Missionary Department was officially created in 1913, and the task assigned to the
Department involved the training and allocation of work to every member of the
Church all over the world.144
BEGINNING OF WORK IN INDIA
Visits of Adventists - Stephen N. Haskell and Percy T. Magan had crossed
over to India on their mission tour around the world in early 1889.145 They arrived in
Calcutta and visited North and Central India. They reported their tour to the home
church through the pages of the Youth’s Instructor 146 and the Advent Review and
Sabbath Herald.147 To Haskell, there are several similarities between the rituals of the
Roman Catholics and Hindus in India.148 Magan opined that medical missionary work
would be suitable to begin the work of the Church in India. 149 Based on their
accounts, the GC deemed fit to send colporteurs (literature evangelists) to India and
that Adventist works should begin with the English speaking people. 150 In the
meantime, the GC Session in November 1889 created the Seventh-day Adventists
Foreign Board for the management of the foreign mission work of the Church. ―The
same year saw the journal Home Missionary developed as a periodical aimed at
promoting Adventism‘s various missionary enterprises.‖ 151 As part of the new
mission board, G. C. Tenney was sent to India and reached Calcutta on 3 rd November
1892. He went to Darjeeling, Dum Dum, Varanasi, Ahmedabad and Maumi. Mr.
Porter, manager of an oil well at Maumi introduced Tenney to the Cummins family at
Kanpur who were informed about the observance of the Sabbath. He continued to
143
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travel to Lucknow and Mathura, Delhi, Bombay and Pune and visited Kedgaon where
a Christian mission had been established by Pandita Ramabai. 152 After his visit to
India, Tenney suggested that the best approach to spread Adventism in India would be
though health reforms of the SDA. He noticed that the teaching of vegetarian diet of
the SDA was compatible to the majority of Indians.153 Thus the early missionaries of
the SDA in India emphasized upon the health mission activities.
Arrival of SDA literature evangelists - The Reports of Tenney aroused
interest in Battle Creek and hence on 14th March 1893, the GC Committee through the
Foreign Mission Board decided to send a mission to India. A budget of 50,000 US
dollars was sanctioned for the purpose in which India was included with eight other
countries. Two students from Battle Creek College, William Lenker and A. T. Stroup
were the first two colporteurs in India. They reached Madras on 23rd November 1893.
Stroup went to Bangalore while Lenker remained in Madras. They faced difficulties
while canvassing the English speaking people who refused to buy the Adventist
literature. 154 However, they were able to receive orders for the books from Indian
readers who were anxious to learn English and since they were Americans, they were
more preferred by the Indians. Though the SDA sources are silent about the reason for
the preference, it seems the nationalist movement in India against the British might
have been one of the reasons for the same. This may also be the reason why they did
not do so well among the British. 155 It should be noted that before the arrival of
Lenker and Stroup, Anna Gordon a Sabbath observer from London arrived in Bombay
in November 1982 as a self-supporting missionary, but she passed away before the
arrival of Lenker and Stroup.156
Arrival of full time Adventist missionary - In 1895, Georgia Burrus (later
known as Georgia Burgess) a full-time missionary was sent to India.157 She arrived at
Kolkata on 23rd January 1895.158 She resided at the YMCA house in Calcutta and
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studied Bengali language. She was assisted and partially supported by individuals and
in 1903 married Luther J. Burgess. It was with the arrival of Dores A. Robinson and
Martha May Taylor from England on 8th November 1895 that a regular mission was
opened in Kolkata towards the end of the year. 159 In the same year the SDA
missionaries established a mission house at Bow Bazaar Street, Calcutta and soon
began to work in the zenanas (women‘s quarter of the large joint Bengali families).160
As a result, Nanibala Biswas a Hindu converted to the SDA later changed her name to
Nanibala Burrus.161 Subsequently, J.H. Kellogg, Director of Battle Creek Sanitarium,
supported B.N. Mitter a Bengali Christian who was connected with the American
Baptist Mission. Mitter joined the regular Adventist work force when they arrived in
India in 1895. 162 Mrs. E. Meyers was the first convert among the non-Indians in
India.163 The Belchambers family, Mrs. Shannon, Mrs. Deacon, J. H. Reagan, A. C.
Mookerjee and his father with a number of their relatives became Adventists in
1896.164
Opening of medical works - Medical works of the SDA in India began with
the arrival of Dr. O. G. Place and three nurses Samantha White, Margaret Green and
G. P. Edwards, who opened the first treatment rooms in 1896 at 155 Bow Bazar
Mission House,Calcutta. When Dr. Place returned to America, Drs. R. S. Ingersoll
and Olive Ingersoll took his place, and developed the medical work significantly.165 It
was under his supervision that a sanitarium was also established there.166 The medical
work was later transferred to No. 7, Esplanade East, Calcutta, and then to Wellesley
Street under Drs. R. S. and Olive Ingersoll, and afterwards to 51 Park Street, and
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finally to 50 Park Street, where the institution was known as the Calcutta
Sanitarium.167 Dr. R. S. Ingersoll was the Medical Superintendent of the Sanitarium.
In 1908 the Sanitarium was transferred from Calcutta to Mussoorie under the
supervision of Dr. H. C. Menkel.168 He also started to conduct sanitarium work at
Delhi and Simla, and made contacts with the highest officials in the Government of
India. In place of the Sanitarium, the Health Food Company was started in 1901.169
Establishment of SDA educational and other institutions - In 1896, when
Georgia Burrus searched for teacher to teach at the newly opened school she met
Kheroda Bose an Indian Christian who soon converted to the Adventist faith.170 Bose
became the first Indian worker in the Adventist mission in India. Along with the
missionaries, she was instrumental in starting the first Adventist school with
enrolment of 40 students at the mission house. In 1909, the headquarter of the
Adventists was moved to Lucknow and several Adventists Urdu medium schools
were opened there. An English school was also started at Mussoorie in 1911. In 1915
a school which was founded in Coimbatore by G. G. Lowry, was moved to Poona,
which later became the present Spicer Memorial College.171
In July 1897 an orphanage, known as ―The Home for Destitute Indian
Children‖ with Dores A. Robinson as manager was opened in Calcutta with twentynine poor children beside the mission house.172 Another school was started in 1897 in
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a rented house with an enrollment of 200 girls and a Sabbath school was also
established in the same year. A third school was established in 1898 under the
supervision of Georgia Burgess.173 When Dores A. Robinson arrived in India, new
arrangements were made, and the Seventh-day Adventist Mission replaced B. N.
Mitter and family in their work with Robinson at the orphanage for his stay in
Karmatar. After the death of Robinson, the orphanage was placed under the charge of
F.W. Brown.174
Beginning of publishing works - The publishing work of the SDA in India
began as early as in 1896. The International Tract Society brought out a four-page
tract, ―Can All be Saved‖?. Later an article by Ellen G. White, ―The Coming of
Christ‖, was published in Bengali. In 1898 Oriental Watchman Publishing House was
established at Poona. As reported by W.A. Barlow and Della Burboway, in 1905, an
evangelistic magazine Oriental Watchman, and tracts such as Good Health, Great
Controversy, Patriarchs and Prophets, Coming King are circulated in English, Hindi,
Bengali, Urdu, and Santhali. 175 A. C. Mookerjee translated and printed tracts in
Bengali at his own expense and began distribution of Adventist literature. At the
General Meeting in Calcutta in December 1904, it was decided to move the
Watchman printing press from Calcutta to Karmatar. 176 By 1909, three more
languages Burmese, Marathi and Tamilwere added into the list of languages in which
publications were made. Dr. H. C. Menkel edited the Adventist health paper. His
focus was on diet and his book Eating for Health became a popular health book
among the Adventists. The first periodical, The Herald of Health, appeared in 1910
with Dr. Menkel as the editor and was finally merged with the Oriental Watchman.177
Establishment of the SDA church and organization of mission work in
India - W. A. Spicer took over the evangelical works and began a series of lectures at
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the Dalhousie Institute, Calcutta.178 The work soon spread into Bombay in 1904 and
Burma in 1905. But it was only in 1908 that the first church was formally organized at
Calcutta. Till then the work in India was not yet organized either as a union mission
or a Division and it was operated from rented buildings everywhere. There was no
property in the name of the Adventist Church. It was in this situation that the Biennial
Council met at Calcutta from 28th December 1906 to 12th January 1907 and resolved
to form the India Financial Association of Seventh-day Adventists. It was duly
registered with the government and became legally operative from 15th July 1908.179
Till 1909 the work in British India was operated as a detached Mission of the GC. It
was at the Biennial Conference heldon 10th August, 1910 at Lucknow that India,
Burma, and Ceylon were organized into a union mission field under the direction of
the GC known as the India Union Mission of Seventh-day Adventist. 180 By 1913
there were a total of 76 Indian workers in India. By 1915 there were 14 churches, 418
Members, 18 ordained ministers, 64 licensed ministers, 30 literature evangelists, and
28 Sabbath schools with a membership of 124. 181 The work in the India Union
Mission was divided into Union mission, Northwest India, North India, Bombay
Presidency, Bengal mission, South India and Burma.182
Formation of the India Union Mission - The India Union Mission of SDA
officially joined Asiatic Division in 1915 although India was already part of the
mission works from 1909 when the Asiatic Division was formed.183 The members of
the Union Mission committee realized that the formation of separate union missions is
required for distribution of mission work in India. The other reason was the difficulty
that the general workers faced to attend all the general meetings of one union and to
get the round of meeting even once a year to the entire field. It was so because the
work in the Indian Union Mission was divided into seven areas including Burma.
Formation of the Southern Asia Division - At the Union Mission Committee
held in December, 1918, a request was made for an official approval from the GC to
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reorganize the mission in India.184 Following the proposal, the Southern Asia Division
was created at the Biennial Conference held in December of 1919. This merging of
the Unions into a Division was based upon a larger geo-cultural basis. Since then
Adventist work in India gain rapid growth. The Southern Asia Division flourished in
time and at present it includes India and Nepal. In 1986, Pakistan, Bangladesh,
Burma, Afghanistan and Sri Lanka have been reallocated to other Divisions.185 The
Division witnessed a growth in terms of membership, number of churches and other
works. The publishing house produces materials in 14 languages and radio broadcasts
from the media center presents 10 different programs in more than 10 languages. The
headquarters of the division was moved from Poona in 1989 to the present location at
Hosur, Tamil Nadu. However, Poona is still a major center of the church with the
presence of Spicer Memorial College, Oriental Watchman Publishing House,
Adventist Media Center, a hospital, four schools and the headquarter of Central India
Union.
Formation of the North East India Union Mission - In the Conference
Session of the India Union Mission held at Ranchi from 25th December, 1919 to 4th
January, 1920, the North-East India Union Mission of Seventh-day Adventists was
created. The Article 2 of the Constitution adopted for the same states, ―The territory
of this union mission shall be the Presidency of Bengal, the province of Bihar and
Orissa, the province of Assam, and such native states as are ordinarily connected
therewith.‖186 The office of the Union was at Calcutta. The first Biennial Conference
of the North-East India Union Mission was held in Calcutta, 25th November to 4th
December 1922. All the foreign Adventist workers and a good number of Indian
evangelists and colporteurs from various mission stations attended. W. W. Fletcher, S.
A. Wellman, and A. H. Williams of the Divisional staff, and W. A. Spicer
representing the GC, were present at the conference. H. E. Willoughby the
Superintendent of the Union reported that between January 1920 and November 1921,
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membership was 285. There were 12 European workers and 12 local evangelists, 2
Training schools and 3 Village schools.187
In the Southern Asia Division Biennial Council, G. G. Lowry, the
Superintendent of North East India Union Mission reported that between 1924 and
1930 there have been 423 baptisms conducted. 188 He also made suggestions that
missionaries should be sent to start the work in Assam where interest in the SDA has
already been made.189 In his Report, Lowry voiced his apprehension of the enormity
of the task.190 Though the headquarter of the North East India Union Mission was
shifted to Ranchi in 1928, however, most of the missionaries and Adventists who
went to Assam were stationed at Calcutta.191
BEGINNING OF WORK IN KHASI-JAINTIA HILLS
Adventism began in Khasi-Jaintia Hills in the early part of the twentieth
century. The SDA missionaries were in fact the last foreign Christian missionaries
who entered the Hills. After its establishment, number of SDA members grew in
strength and the Church was able to contribute to the Khasi-Jaintia society in different
aspects. However, the SDA was not able to attract so much attention from scholars on
Christianity and society in Khasi-Jaintia Hills. Passing and casual reference to SDA
can be found in O. L. Snaitang‘s works.192 Nalini Nataranjan‘s work particularly deals
with the history of the coming of missionaries to Khasi-Jaintia Hills. However, she
has written about the SDA without going through the documents and understanding
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the same. Her writing is more an approximation and guess work. Sometimes it is not
closer to the truth even. Without looking at the records and citing them she is perhaps
doing a guess work or approximation of the SDA members. She wrote:
―This denomination, initiated in Washington D.C., has its Head Office in
Poona in the state of Maharashtra. It was begun by Pastor Burgis who came
here 37 years ago and observes Saturday as the Sabbath day. Pastor Burgis
did the initial work such as buying the building and began preaching and
proselytisation. After his departure, when the preliminaries had been done,
Pastor Ashlock arrived and stayed on for 4 or 5 years. The earlier strength of
believers which was 4 or 5 is now estimated to be nearly 500. Of these, most
converts are from among other sects of Christianity; only a minority is from
orthodox Khasis. There are nearly 15 churches in the Khasi Hills. This
movement faced no opposition from any quarter. Enquiries reveal that no
force or deceit was used but only persuasion. That explains why the majority
of the believers were Christians of other sects; for, they could argue, reason
and had the choice. Meetings were held at bungalow in Nongthymmai. In the
absence of adequate records, it is difficult to estimate the initial and later
foreign aid. But since the Government‘s curb, the Indian office of this
Mission has been made self-supporting. No grants are taken from
Government. But, individual donations have been accepted. Fetes, too, are
organised annually or bi-annually. Taxes, tithes and voluntary contributions
supplement the Church funds. At present; the movement has slackened
mainly due to the paucity of workers. The emoluments are not attractive
enough; and the fiercely competitive times generate individualistic forces.
Most believers are in business, are office-going or teachers; they have neither
the time not the means to preach.193

In addition, another work that throws light on the emergence of the SDA is the
edited work of F. Hrangkhuma and Joy Thomas. 194 Hamlet Bareh in his work
recognized the existence of the SDA. 195 Other scholars who mention about SDA
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include Sharmila Das Talukdar.196 However these works did not provide any details
on the establishment of the SDA in Khasi-Jaintia Hills.
The formal establishment of the Adventist mission in Khasi-Jaintia Hills was
in 1934; however, between 1913 and 1934, there have been frequent visits of
colporteurs to Shillong in the Khasi Hills the then capital of Assam, who, through the
Adventist books and magazines, introduced Adventism to the Khasi-Jaintia. Some of
them were involved in imparting Bible studies to those who were interested. Apart
from being the provincial headquarter of northeast India and district headquarter of
Khasi-Jaintia Hills, Shillong has been a place of attraction for the missionaries in
India to spend their vocation too.197 The pleasant climate, vicinity of the place and the
cordial relationship with the Khasi-Jaintia provided a comfortable zone for the
missionaries to work in the new field.198 From the individual efforts of the isolated
SDA members with occasional support and encouragement from the headquarter at
Calcutta, the SDA established a strong foothold in the Khasi-Jaintia areas in the first
half of the twentieth century. The dedication of individuals either evangelists or
colporteurs attracted general people (Christians and non-Christians). In this regard
certainly the contribution of F. O. Raymond and W.A. Barlow to the sowing of the
seed of the SDA in the region is very important. This aspect makes the SDA different
from other denominations in Khasi-Jaintia Hills.
Arrival and work of the first Adventist worker in Khasi-Jaintia Hills The beginning of Adventist work in the region can be traced back to 1913 when F. O.
Raymond, 199 a colporteur who sold Adventist literature in many places in India
arrived in Shillong for the same purpose. After two weeks of his arrival Raymond
wrote:
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With ample space, easy slopes, splendid drives, and a pretty little lake,
Shillong reminds one of Ootacamund, in South India; while the pine and
deodar make one think of Simla in the North.200

He further said:
I had no idea that such a native Christian community existed anywhere in
India. But here in these Khasi Hills sixty miles from the nearest railway
station, are two hundred thousand people of excellent character and natural
ability, among whom the gospel has made phenomenal progress since the
days of William Carey. There are now under the Welsh Presbyterian Mission
thirty thousand Christians; and a more intelligent, earnest, missionary
people,—simple, trusting, lovable—one could scarcely find. About two
thousand of the best educated constitute several flourishing native churches in
and close by Shillong, a large number holding clerkships in the government. I
might add that the Khasis were really demon worshippers, and have never
been bound by Hindu caste and customs.201

Raymond stayed in Shillong for two months. The tracts he used to sell include
Object Lessons, School of Health, Heralds of the Morning, Christ's Object Lessons,
Signs of the Times, God's Two Books, Herald of Health, Oriental Watchman, etc.202
He visited Shillong again in the summer of 1917.203
Pioneering work of Adventist isolated members in Shillong - After
Raymond paved the way; it was the Hardinge family who further strengthened the
work of the Adventists in the Khasi Hills. E. G. Hardinge served as an Officer in the
Survey Department of British India. He was transferred to Shillong as Officer-incharge of the Assam Survey and Traverse Party in 1915 with the responsibility of
making revenue maps of the Province of Assam. 204 They made inquiries about
Shillong, and was informed that neither an Adventist church nor any other Adventist
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members were present in the entire province of Assam. The Hardinges moved to
Shillong in 1915 and stayed at Bancroft Road.205 The Hardinges observed about the
Khasi in the following words:
They were populated by simple, untaught people, many of whom were bound
in the chains of heathen worship and animistic customs. They needed the
Gospel.206

The Hardinges subscribed to Adventist magazines like The Review & Herald,
The Youth Instructor, Our Little Friend, etc. and also bought with them other
Adventist books including those written by Ellen White. They used to conduct
Sabbath school within their own family by taking turns reading from papers and
books. They seemed to prefer the Golf link area for such activities.207 This preference
was perhaps because of the reason that in other areas of Shillong other established
denominations were already there. They had to look for new area where there might
be non-Christian population or less literates and also where new immigrants to
Shillong settled.
Every three or four years, a pastor from the mission office in Calcutta visited
these isolated members and encouraged them. Wilson, Wellman, Wyman and
Raymond were among the visitors.208 L. G. Burgess and Georgia Burgess came to
Shillong in 1918 and spent a couple of months. They conducted weekly meetings at
Hardinges‘ place.209 In 1919, W. H. Stevens and his wife visited Shillong not only for
vacation but also had intentions to share the Adventists books among the English
residents.210 Prior to their arrival, it was decided in a meeting that Bible studies should
be conducted among interested people. As soon as the Stevens reached Shillong, they
went out on the streets inviting people to the Bible studies. Stevens reported that soon
after their arrival they became acquainted with a Tasmanian lady, known to them as
Mrs. Little and in course of time began Bible studies in her home twice a week.
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Despite heavy rains, the study continued till she began observance of the Sabbath
after two weeks of continuous studies. Another lady begun keeping the Sabbath after
a copy of Heralds was sold to her. 211 The Stevens were able to distribute some
Adventist literature. 212 Sabbath meetings and Bible studies were also conducted at
their place which was attended by the Hardinges and their friends.
Through the classes conducted by the Hardinges, the first baptism in Shillong
was conducted. F. A. Wyman, reported in 1920 that on evenings of 16th and 17th April
1920 (Friday and Saturday) a meeting was held at Hardinges‘ place in which thirteen
Sabbath keepers were present. He also mentions that two sisters were baptized ―in a
beautiful stream among the pine covered hills‖. 213 It was not clearly mentioned to
which community they belonged but it was told that they met with opposition in their
homes regarding the step they took.214 In 1922, E. H. Guilliard from Australia, and his
family stayed in Shillong for a year, nurturing the interests that had developed. 215
Soon after their arrival at Shillong, the Guilliards organized a little Home Department
Sabbath School. The sessions were held at their home. At first the membership was
composed of Hardinge's family and their own, later three other unknown families
joined occasionally.216 According to Guilliard those who attended the Sabbath School
also began to observe Saturday as the Sabbath. 217 This was also reported and
confirmed by a licensed missionary, H. E. Mc Whinny who came to Shillong from
Kolkata in June of 1922, with a purpose of visiting the Guilliards.218
By 1922, there were already three organized missions of the SDA 219 in
northeast India and E. G. Hardinge became the Superintendent of the work in Assam.
Gulliard arranged to conduct Sunday evening services in a cinema theatre, when no
cinema shows were screened as well as when the weather was good. In all probability,
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this cinema hall facility would be the Garrison theatre hall in Shillong Cantonment
area (now named the Rhino Hall).220 W. H. Stevens visited Shillong again on 12th July
1922 to canvass for Adventists literature. Families who came for Bible studies with
the Guilliards purchased the literature and were willing to attend the public meetings
when they begin. 221 He returned from Shillong after a period of several weeks of
canvassing in 1923.222
The Hardinges had a keen interest in taking Bible studies. They invited friends
of their children and then their neighbours to these studies.223 Furthermore, Hardinge
began to write a tract ―Second Coming of Christ‖,224 which was translated into Khasi
by one of his employees and read back to him in Bengali. The tracts in Khasi were
printed and the cost was met by Hardinge himself and whenever he went on his
survey trips he took along copies of the tracts and distributed for free.225
First SDA baptism in Khasi-Jaintia Hills - In 1928, Mr. Mathews, an
elderly gentleman of 84 years, along with the two other children of the Hardinges –
Leslie and Mervyn were baptized by Keller at Wah Umkhrah. Following this, E.
Dhorom was baptized and became the first Khasi to accept the Adventist faith. 226
Later Dhorom helped to circulate literature and arranged for Hardinge to address
some meetings among the Khasi.227 Since then he started working as a colporteur228
and also helped Hardinge in translation of a tract into Khasi.229 There was no mention
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regarding the name of the tract but it was said that its price was 3 paisa.230 Besides
this tract, Health and Longevity was also circulated by him and it was reported by J.
C. Dean, Field Secretary of the Union that ―The people are very glad to have it for use
in their homes‖.231 However, it was reported that Dhorom later abandoned the faith.232
Subsequently, S.A. Wellman and H. E. Willoughby visited Shillong in
December of 1924.233 They attended daily meetings which were held at the home of
Hardinge. Both of them spent considerable time studying the situation in Shillong and
soon became acquainted with the people. They left Shillong for Burma on 16th
December 1925. According to the observation made by Wellman, he wrote:
The Khasi are an interesting race, nearly one-fourth of who have renounced
their former heathen customs and accepted Christ. A happy race, with smiling
faces in spite of 'customs which would dampen the joys of many. Christianity
has brought a new hope, brighter prospects, improved conditions that lend a
new attractiveness to those who have found the Saviour.234

Hardinge retired from the government service and permanently left Shillong
for England in 1933. Prior to their departure from Shillong, he donated the amount
from the sale of his house to the funds for establishing a school.235 The Hardinges
made a great contribution to the beginning of the SDA not only in the Khasi Jaintia
Hills but in the undivided Province of Assam. Before he left India he sent a sum of
Rs.1500 for the purpose of building an SDA church in Shillong.236 To the indigenous
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people, he was known as the ‗Sahib who did not smoke or drink, did not eat meat, and
kept the Sabbath as his holy day‘.237
CONCLUSION
In conclusion, from the above discussions we understood that in the nineteenth
century, the political condition of America was not stable due to its involvement in
several wars and conflicts. However, some of these occurred not solely due to
political reasons but the social and economic situations also played vital roles in
paving a way for political changes and vice versa. On the other hand, circumstances in
the religious arena also contributed to the thinking process of the Americans which
are sometimes reflected in the political transformation. In addition, due to new
economic developments, American lives were greatly affected.

The financial

degradation in the mid nineteenth century was due to large scale migration from rural
to urban settings as well as the rise of immigrants in the United States. Enriched by
industrialization and capitalism, the aspirations of the people were higher and
competition among families paved way for inequality and unemployment in different
sections. This was extremely felt by the middle class women who were bonded by
prejudice and taboos of the society. Soon, the sense of valuing moral ethics became
vague. The country‘s sore spot i.e., slavery was seen as a sin and there was lack of
religious commitments. It was at this critical point of time that women came with a
motive to stabilize the society through the Temperance Movement and Abolitionism.
There was an immediate need for transformation of American lifestyle and an appeal
for change. Hence the Second Great Awakening that came in the first half of the
century focused not only on spiritual feelings but on social causes and reforms.
Inspired by the revivals of the Awakening, many felt that America needs to be
cleansed of all evils to avoid the wrath of God. People‘s consciousness on eradication
of certain practices and indulgences was aroused. Hence the Awakening prepared the
ground for social reform movements. In the course of the Awakening, several
developments occurred in churches. Revivals in camp meetings across the country
starting from New England led to the rise of religious committed groups. These
groups and churches later established educational institutions, societies and missions
which tried to incorporate the evangelistic objective of the churches. One of the most
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important development as an outcome of the social and religious movements was the
emergence of women leadership in different spheres. Women came to the limelight
and withstood the challenges of a patriarch dominated society. Women preachers,
evangelists, social reformers, suffragists and Abolitionists appeared in public and
gained support from various quarters of the population. Another significant
development was the emergence of the concept of pre-millennialism which gave
impetus to the Second Coming of Christ. The self-styled perfect communities or
utopian societies emerged with an objective to prepare the Americans before the
coming of Christ. Moreover, while the Awakening has drawn most of the Americans
to the fold of religious commitments, there were also divisions in some Protestant
denominations whose members would later join the newly emerging sects and
denominations. There were also tendencies to check the inflow of immigrants who
belonged to Roman Catholic Church. In the wake of the revivals and religious
ferments, people experienced spiritualism and interpreted Biblical prophecies.
Preachers stressed on simpler lifestyle so that a person would be well prepared
spiritually and physically before the Second Coming. This was largely seen during the
Second Advent Movement, during the Movement emphasis was laid on the
preparation for the Second Coming and the Millerite Movement may be regarded as a
climax of the preparation.
The interpretation of Biblical prophecy by William Miller aroused the interest
of many Christians from different denominations in New England and New York. It
was also at this time that the distribution and widespread use of literature to propagate
opinions and views on public issues begins. However, Millerites were misled by the
urgency and fanaticism of the movement which brought about their humiliation in the
society. The Great Disappointment of October 1844 was intolerable to some
Millerites. Hence in order to shut themselves from the world, new interpretations were
devised, that would soon become the pillars of Seventh-day Adventism. In order to
safeguard their interest and to cover up the failure, Millerite found themselves in
another wave of interpretations and religious commitments.
In addition, several opinions contributed to the development of the doctrinal
understanding

of

what

was

eventually

to

become

the Seventh-

day Adventist Church. Notably, the influence of Rachel Oakes Preston, a Seventhday Baptist and Joseph Bates who introduced the concept of the Seventh-day Sabbath
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to some of the Millerites and Hiram Edson who brought the teaching of ―The
Investigative Judgment‖ to them. Ellen White whose visions claimed to receive from
God was put into writings. Since then the Adventists drew their arguments from her
writings. Her ministry was regarded as the ‗Spirit of Prophecy‘ by the Adventists.238
The emphasis on Sabbatarianism and other different beliefs and practices including
their full commitments to Ellen White separated the Adventists from other Christians.
Though majority of the pioneers were all males, it is interesting to find how
Ellen White came to occupy a predominant position in the SDA. She was not the only
one who was said to have the visions. Prior to her experience, two male Millerites,
William Foy from Boston (1832) and Hazen Foss from Miane (1844) had visions
regarding the movement which was going in full swing.239 However, Ellen White was
able to gain a significant position in early years before the formation of the SDA.
Some possibilities may have compelled them to place her at the highest level of
Seventh day Adventist movement. In order to erase the shame of the failure of the
Millerite Movement, they latched on her visions to give credence and stability to their
doctrines and the new faith. It was apparent during the nineteenth century American
society, women were asserting themselves in different fields and were gaining support
from almost all quarter of the society. In the secular field the role played by Elizabeth
Stanton, Lucrecia Mott, Susan B. Anthony, The Grimke sisters, Harriet Beecher
Stowe and others contributed to women‘s rights movement and Abolitionism. In the
religious sphere too, the women preachers occupied the podiums during the revivals
of the Second Great Awakening. With this kind of situation at hand, the early
Seventh-day Adventists also wanted better platform for their movement. Hence in
order to gain popular support probably they translated the dynamism of women in
these fields hoping that the majority female members of the Millerite, Sabbatarian
Adventists and the general public would identify with SDA with White as a leader.
As pointed out earlier, the conditions in American society in the nineteenth
century influenced the rise of different religious sects and religious leaders; the
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emergence of SDA is also not excluded from these influences. In this regard, a
leading Adventist historian Leroy Edwin Froom remarks:
It may be well to remember that Ellen Harmon grew to womanhood during a
period of turbulent forces in a critical era of American history—a time when
strong men and women emerged who played a definite role in resolving its
various conflicts. The Abo1itionist Movement was nearing high tide,
followed by the tragic years of the Civil War and its aftermath. Woman
suffrage was another area of ardent discussion, and the temperance cause was
just emerging. At the same time there were heated religious discussions, with
some groups bordering on fanaticism. Such was the background setting and
the timing of the earlier decades of her life.240

It should be noted that the Whites struggled in securing sufficient earnings
especially after the Great Disappointment. With the failure of the Millerite Movement
and the disintegration of their homes, many may have been finding it hard to survive
in the progressing American society. To some, hard labour and employment in any
field of work for sustainability was a way out, for others religion became a path for
their survival both mentally and financially. During the early days of their married
life, the Whites went through a period of poverty. Due to adverse financial positions
they occupied rooms in the place of S. Howland, at Topsham, Maine, where with
borrowed furniture they set up housekeeping, At first, James White worked at hauling
stone on the railroad and later chop cord-wood earning about fifty cents a day.241 With
such economic deprivation at hand, their personal quests turn into spiritual quests
which influenced other people in their congregation. The next few years Ellen White
wrote many articles and travelled widely to visit the scattered Millerites. In 1855 the
Sabbath keepers in Michigan invited the Whites to settle at Battle Creek. 242 It has
been discussed that the Whites themselves were facing a lot of difficulties in running
their house and they merely survived on the support of other Sabbatarian Adventists.
In 1865 James White suffered series of strokes of paralysis. It might be due to
the fact that Ellen White saw herself and her family in a deplorable condition that they
could not afford good/rich food, hence to divert the attention of her followers and
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with an intention that all members of the group should be treated equally. Moreover,
during and after the civil war, the leaders of the SDA were worn and ill,243 and this
must have compelled Ellen White to stress on the dietary and other health laws. This
led Ellen White to write extensively on health issues and advocated health reforms.
She continued promulgation of her objective by claiming to have received one vision
after another.244 The communications that she had with others about her visions were
put in the Review and Herald journal and her book How to Live. 245 However, the
contents of her writings especially health issues can be contested to see whether they
appear from her original thoughts or were copied from writings of others as well
particularly those belonged to Sylvester Graham and James C. Jackson.
The publication and distribution of literature were major factors that helped
the growth of the SDA. In order to spread their message the Sabbatarian Adventists
began to publish a number of periodicals and tracts.246 In 1860 when the Seventh-day
Adventist Publishing Association was formed, the need for a church was not felt,
what was urgent to them was a publication cell. By the time the SDA was formally
organized, their number increased tremendously due to the impact of its
publications.247 It was also seen that there was a link between health and education.
The sanitarium set up by the SDA helped in establishing the educational institution of
the Church when Goodloe H. Bell, former patient of the Battle Creek Sanitarium
started the first official Adventists school in 1872.
The SDA work in India which began in 1895 was part of the Foreign Mission
of the Church. With the passage of time, the Conferences and Unions in India and its
neighbouring countries were united in the Southern Asia Division. Gradually, the
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work spread to other parts of India and Khasi-Jaintia Hills became a part of the SDA
mission from 1910s onwards.
An Adventist colporteur F.O. Raymond was the first Adventist who set foot in
Khasi Hills in 1913. By this time, SDA in Khasi-Jaintia Hills was operated within the
Assam Mission of the Northeast India Union. It was the youngest in the Southern
Asia Division. After Raymond, E.G. Hardinge and his family were the first Adventist
family who settled in Shillong and prepared the ground for SDA work in KhasiJaintia Hills. From the accounts of the visitors as well as the stationed Adventists, it is
understood that the climate and scenery of Shillong drew many Adventists from
outside the region to visit Shillong. Some with intentions to spend their vacations
while others with a purpose of visiting the isolated members and Sabbath keepers.
In the initial years of the SDA in India as well as in Khasi Hills, the growth in
membership was mainly due to the influence of Adventists‘ literature. SDA had put
efforts on distribution of Adventists‘ literature right from the beginning of their
entrance into the Khasi Hills. Colporteurs were sent to distribute the literatures and at
the same time they started giving Bible studies to interested ones. It was also evident
that during the Sabbath schools conducted by the Hardinge in the initial years of their
stay at Shillong, more readings were done on Adventists‘ literature than on the Bible.
Distribution of these literatures continued without a break since colporteurs were
replaced in the case of absence or shift. Though there was no sanction for publishing
the literature in vernacular, early Adventists in Shillong spent from their earnings for
the same. The direct impact of these literatures may be seen in the baptism conducted.
It was also seen that the contribution of the Hardinges through the money that they
received from selling their property to the cause of setting up of an Adventist school,
proved that one of the objectives of the Adventists next to circulation of literature was
the spread of education in Khasi-Jaintia Hills. This desperation for an Adventist
school may have been deeply felt by the Adventists such as the Hardinge when they
have to send their children to non-Adventist institutions and that may be the reason
for their donation towards the establishment of the Adventist school, although it was
realized 8 years after they left. Though frequent visits were made by SDA members
and workers from Calcutta, however, till 1933, there were only isolated members of
Adventists in Shillong.
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The socio-political, economic and religious conditions in Khasi-Jaintia Hills in
the nineteenth century is not exactly similar to the ones in nineteenth century
American society. It seemed so far that what might have prompted the Khasi-Jaintia at
the period to join the SDA was individual dissatisfaction with their affiliated
denominations. It is also interesting to note that there was a political conscious of the
Adventists‘ and their views with regards to the National Movement in India. When
the Non-Cooperation Movement was just stopped by Mahatma Gandhi, it has given a
new unity and solidarity of Hindus and Muslims in India to fight against the British.
Though by the time, the SDA has not established its branch in Khasi-Jaintia Hills, the
approach of the SDA and its response to the Movement is significant enough to be
mentioned:
Mr. Gandhi's movement has brought about a unity of purpose and sentiment
never seen before. In all this political excitement there has been present a
strong religious feeling, and as a consequence the new nationalism has had a
more or less pronounced tendency to become anti-Christian, just as it is antiforeign. The leaders disavow any such intention, but there is no denying that
effect in actual experience. There is a strong revulsion toward Hindu and
Mohammedan ideals, and a disposition to resent the effort to propagate
Christianity. Our colporteurs meet with special difficulties and obstruction?.
(sic) The lives of our workers have been protected. At times there have been
disturbances that have made it necessary for a few in the areas affected to
withdraw for a time from the more exposed locations; but as yet the winds are
held, and the work is continued..248

The non-mention of the two first converts and lack of uniformity in the
spelling of the name of another early convert clearly indicates the problem in church
history. The problem is largely because of the fact that the accounts have been written
from the ‗sending perspective‘. It centers on the persons who preached and worked
for the expansion of the faith. The Records are properly maintained with minute
details of their activities however they are silent about the others.
************
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