CHAPTER 2
THE DISTINGUISHING FEATURES OF THE
SEVENTH-DAY ADVENTIST CHURCH

Chapter 2
THE DISTINGUISHING FEATURES OF THE SEVENTH-DAY ADVENTIST
CHURCH
It is widely believed that all Protestant churches are the same but in actuality it
is not true. One particular church that is seemingly different from other Christian
denominations is the Seventh-day Adventist (SDA). Basically, their teachings are
rooted in the works of Jesus Christ as recounted in the Bible, which is the same with
all Christian groups, but they have different beliefs and practices. In the previous
chapter, the various features of Khasi-Jaintia society prior to the advent of the SDA
missionaries to Khasi-Jaintia Hills have been discussed. This includes the analysis
done on the changes in the social, cultural and religious conditions during the same
period. It has also been pointed that there were many reasons that Seventh-day
Adventism was almost completely shunned out of previous works done on
Christianity and Christian missions. This treatment was perhaps due to the features of
the SDA in its beliefs and practices which are different from other Christian
denominations. Therefore this chapter deals with the philosophy of the church as
reflected in its doctrines which distinguishes it from other denominations. Secondly,
given the importance of the study on the history of SDA across the globe in general
and Khasi-Jaintia in particular, it is appropriate to continue the examination by
focusing on its beliefs and practices because they were the determining factors for its
involvement in mission works in the region and contribution to comprehensive social
development.
First and foremost the SDA is distinguished by its theology. This is due to the
fact that the Adventists differed from other Christians in understanding and
interpretation of certain parts of the Bible.1 These were incorporated in the doctrinal
teachings of the SDA which were compiled into a set of twenty eight statements
known to the Adventists as the „28 Fundamental Beliefs of the Seventh-day
Adventists‟. This chapter focuses on this doctrine from the historical and
philosophical perspective and not from the theological. However, emphasis is laid on
the doctrines which are different from those of other Christians. For the convenience
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Francis D. Nichol, et.al (eds.), The Seventh-day Adventist Bible Commentary, Vol. I, Review and
Herald Publishing Association, Hagerstown, 1978, p.11.
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of the study and the nature of these beliefs, the 28 beliefs can be and have been
clubbed into six categories such as Fundamental Belief System of SDA, Institutional
Dimensions: Church, Ministry and Sacrament, Emphasis on Christian Ethics and Life
Style, Eschatological Teaching of the Church, SDA and other Christian faiths and the
Seventh-Day Adventists and the World.
FUNDAMENTAL BELIEF SYSTEM OF SDA
First and foremost are the fundamental belief system of the SDA which
include the doctrines on the understanding of the Bible, the Trinity, creation, fall,
redemption, spiritual gifts, and the Sabbath.
Bible: The acceptance of the Bible as the religious book for the SDA is
reflected in the first beliefs of the Church cited as „Holy Scriptures‟. 2 However, there
are opinions that the Adventists used two more versions of the Bible,3 The Study Bible
and The Clear Word Bible,4 though the latter is not officially endorsed by the SDA.
There were opinions that many of the Biblical texts in The Clear Word Bible were
altered and writings of Ellen White are inserted in between the text.5
Trinity: The belief in the Trinity6 is another fundamental belief of the SDA
which adds weight to the SDA‟s alignment with other denominations.7 Although the
concept of trinity is accepted by other denominations, it is interesting to note that
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General Conference Corporation of Seventh-day Adventist, Seventh-day Adventist Yearbook 2013,
Office of Archives, Statistics, and Research General Conference of Seventh-day Adventists, Maryland,
2013, (hereafter, Seventh-day Adventist Yearbook 2013) p.7; also see General Conference of Seventhday Adventist, Seventh-day Adventist Church Manual, U.S.A., Revised, 1986, (hereafter, Seventh-day
Adventist Church Manual ) p.23.
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Protestant denominations mostly use King James Version and the Roman Catholic denominations use
their own versions.
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The Clear Word Bible (1994) was authored by Jack J. Blanco, former dean of the School of Religion
at Southern Adventist University, Tennessee.
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Matt Slick, “Introduction to the Seventh-day Adventist Clear Word Bible”, https://carm.org/clearword-bible-intro. accessed on Accessed on 18th April 2013.
6
Seventh-day Adventist Yearbook 2013, op.cit., p.7; Seventh-day Adventist Church Manual, op.cit.,
p.23.
7
Trinity is the belief that there is one God in three persons, viz., „Father‟, „Son‟ and „Holy Spirit‟.
According to the Encyclopedia Britannica, in Christian belief the Holy Spirit is also called Holy Ghost.
Numerous outpourings of the Spirit are mentioned in the Acts of the Apostles of the New Testament, in
which healing, prophecy, the expelling of demons, and speaking in tongues are particularly associated
with the activity of the Spirit.
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initially the founders of the SDA were against the concept of trinity. 8 However, in the
late 1890s, Ellen White in her writings supported this concept, although she never
used the word „Trinity‟ herself.9 In 1931, the word „trinity‟ appeared in the Adventist
statement of beliefs10 but it was entered as official statement of the fundamental
beliefs of the Church in 1980.11 Hence, the understanding of the three persons
(„Father‟, „Son‟ and „Holy Spirit‟) in one God was systematically outlined in the third,
fourth and fifth statements of the fundamental beliefs of the SDA respectively.
Creation: Closely related to the SDA‟s fundamental belief in the Trinity is the
relationship and participation of divine powers in the creation of the world and
humankind. According to Biblical accounts, it is believed that God created “the
heaven and the earth” and all living things in six days, and rested on the seventh day.
The Adventists referred to this seventh day as the Sabbath, a perpetual memorial of
the completion of God‟s work.12 The publication of Charles Darwin‟s Origin of the
Species in 1859 started a debate on the whole issue of creation 13 and the SDA
pioneers were not affected by the same. Unlike the other denominations, 14 there was
less opposition from the Adventists of the view of Darwin.15 The openness of the
SDA to new scientific discoveries is clear from a writing of Ronald L. Carter, an
Adventist scholar and minister:
We must be humble about discoveries in science as well as those in
theology.. In addition, we should be charitable to others as we discuss these
issues. We can't assume that someone who speaks in support of evolution
necessarily supports atheism or theistic evolution.16
8

Russell Holt, “The Doctrine of the Trinity in the Seventh-day Adventist Denomination: Its Rejection
and Acceptance,” term paper, Seventh-day Adventist Theological Seminary, 1969.
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Gerhard Pfandl, “The Doctrine of the Trinity among Seventh-day Adventists”, Journal of the
Adventist Theological Society, Vol.17, No.1, 2006, pp.178-179.
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Declared at the General Conference held at Dallas in 1980, statement of Fundamental Beliefs
reiterates that “there is one God: Father, Son, and Holy Spirit, a unity of three coeternal Persons.”
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Seventh-day Adventist Yearbook 2013, op. cit., p.7; Seventh-day Adventist Church Manual, op. cit.,
p.23.
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For details see Ronald L. Numbers, Darwinism Comes to America, Harvard University Press,
Cambridge, Massachusetts, and London, England, 1998.
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Syndney E. Ahlstorm, A Religious History of the American People, Yale University Press, New
Haven and London, 1972, p.768.
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Molleurus Couperus, “Seventh-day Adventists and Evolution”, Ministry, June, 1942, p.27.
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Ronald L. Carter, “Should Adventists Consider Evolution?”, Ministry, September 2005, p.14-15.
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This raised the question that despite the Adventists‟ strong emphasis on the
literal six-days creation of the Bible, they are not very critical against Darwin‟s
Theory of Evolution. Moreover, Ellen White is of the view that the earth is around
6000 years old. Therefore, while the Adventists mostly based their arguments on the
opinions and writings of Ellen White,17 it seems they also have double stage theory
when it comes to this debate.18
Fall and Redemption: Another aspect of creation is further elaborated in
another fundamental belief of the SDA. This belief pertains to the understanding of
the nature of man and woman.19 In addition to this, according to Adventist
philosophy, the concept of the fall of human into sins and the redemption of human
can be explained in two main aspects, the „great controversy‟ and the atonement20 for
sins. Like all Christians, the Adventists believed that sin was introduced by Satan into
the world and in the attempt to rebel against God; he misled the people who fell prey
to universal conflict. In order to vindicate godliness, the Creator assists His people by
sending Christ, the Holy Spirit and the angels to guide, protect, and sustain them in
order to attain salvation.21 However, unlike them, the Adventists hold the view that
because of sin, those who reject the law of God will be ultimately destroyed while
believers will be saved by God‟s grace. It is interesting to note that the concept of hell
is absent among the SDA. They further believed that after the final judgement, there
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Frank M. Hasel, “Ellen G. White and Creationism: How to Deal with Her Statements on Creation
and Evolution: Implications and Prospects”, Journal of the Adventist Theological Society, 17/1, 2006,
pp.229–244.
18
Pfandl wrote “Millions of years ago God created the core globe of our earth, and 6-10,000 years ago
he created all living organisms and their habitations in six days… According to the E. G. White laserdisc concordance, there are forty-two 6000-year and forty-one 4000-year statements in her writings
The former refers to the time since creation, the latter to the time from creation to the birth of Christ. It
is from these statements that Spirit of Prophecy support has been garnered among Seventh-day
Adventists for the commonly held belief that the earth is only about six thousand years old.” See,
Gerhard Pfandl, “Ellen G. White and Earth Science”, Journal of the Adventist Theological Society,
Vol.14, No.1, 2003, p.187.
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Seventh-day Adventist Yearbook 2013, op.cit., p.7; Seventh-day Adventist Church Manual, op.cit.,
pp.24-25.
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In Christian theology, „atonement‟ means the reconciliation of God and mankind through the death
of Jesus Christ at the cross.
21
Seventh-day Adventist Yearbook 2013, op.cit., p.7; Seventh-day Adventist Church Manual, op.cit.,
pp.24-25.
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will be the establishment of a „New Earth.‟ It will be the eternal peace and joy for
God‟s people while the rest will be completely annihilated.22
The doctrine of atonement that the Adventists advocated is also connected
with their belief in the „heavenly sanctuary‟. An attempt to find out the corners of this
belief is important because of its relation with the fundamental proposition of the
SDA. This belief pertains to the ministry of Christ in heaven, the justification of its
presence and the link it has with regard to the Second Coming of Christ. This belief
gained ground after the failure of the predictions of the day set forth by William
Miller and his associates for the Second Coming of Christ. It was a doctrine
originated to stabilize the disappointed followers of Miller. When the Millerites were
disappointed on 22nd October 1844 because Christ did not come, they revised their
interpretation of certain prophecies. They believed that His work as a „High Priest‟
had begun at the time of His ascension to heaven. They further believed that as soon
as he entered the „Holy of Holies‟ in heaven in 1844, He begun the last phase of His
atoning ministry. It is a work of „investigative judgment‟ through the sacrifice that
Christ had made as part of the ultimate disposition of all sin, typified by the cleansing
of the ancient Hebrew sanctuary on the Day of Atonement which was usually done by
using the blood of animal sacrifices. It further denotes that through this kind of
judgment, the selection of the righteous and the unrighteous is determined. The
completion of this ministry of Christ will mark the close of human probation before
the Second Coming.23 Hence, the doctrine of „heavenly sanctuary‟ and the
investigative judgement placed the Adventists in an opposite direction with the rest of
Christians. The Adventists did not consider that there might be miscalculation of the
date; instead they argued that Christ did not appear as predicted by Miller because on
that day He entered the most holy place at the sanctuary in heaven. Moreover, the
doctrine of investigative judgment has been criticized by many scholars.24 This
22

Seventh-day Adventist Yearbook 2013, op.cit., p.10; Seventh-day Adventist Church Manual, op.cit.,
p.31.
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Seventh-day Adventist Yearbook 2013, op. cit., p.8; Seventh-day Adventist Church Manual, op.cit.,
pp.25-30.
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For instance, Walter R. Martin, The Truth about Seventh-day Adventism, Zondervan Publishing
House, Grand Rapids, Michigan, 1959; Desmond Ford, Daniel 8:14, The Day of Atonement and the
Investigative Judgment, by Desmond Publications, n.p., 1980; Greg Taylor, Discovering The New
Covenant: Why I am No Longer a Seventh-Day Adventist, Life Assurance Ministries Publications,
Arizona, 2004; Gregory G. P. Hunt, Beware This Cult an Insider Exposes Seventh Day Adventism and
Their False Prophet Ellen G. White, Self Published, n.d.,1981; Russell Earl Kelly, Exposing Seventh-
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doctrine did not get any support from other denominations. The critics maintain that
there is no Biblical basis for such a concept and others have even declared that the
teaching is a cover up of the mistake made by Miller. Moreover, they opined that this
doctrine is based on the writings of Ellen White, and not Biblical. The doctrine is a
direct contradiction of the beliefs of other Christians that Christ had made full
atonement for the sins of humans when He died at the cross. Another aspect was the
doctrinal teaching about Jesus Christ‟s work of redemption and atonement which
constituted two views: „life, death, and resurrection of Jesus Christ‟ and the
„experience of salvation‟. However, it does not clearly define whether the atonement
meant only for those who would appear on the day of judgement during the Second
Coming of Christ or it will include those who lived in the pre-Christian era.25 Since
the experience of salvation for the Adventists does not remain dependent wholly on
atonement of sin through the death and resurrection of Christ as believed by most
Protestant denominations but on other doctrines as well, hence, to have the assurance
of salvation, the fulfillment of these doctrines also goes hand in hand.26
Emphasis on Ellen White: Another distinctive belief of the Adventists which
set them on a wider ground from the rest of the Christians is the doctrine of „Spiritual
Gifts‟ which was strongly emphasised in the ministry of Ellen White. The Adventists
firmly believe that one of the gifts that have been granted by the Holy Spirit is the
„gift of prophecy‟ and this was manifested in the ministry of White. 27 Even before its
official formation in 1863, the Adventists have recognized White as having the
prophetic gift.28 Hence she played an important role in building the fundamental
beliefs of the early Adventists. White‟s interpretation of the Biblical narratives
attracted little interest outside Adventist circles, but within the Adventist Church her

day Adventism, 2nd edition, Writer's Club Press, Lincoln, New York, 2005; D. M. Canright, Seventh
Day Adventism Renounced, Gospel Advocate Company, 14th edition, Nashville, Tennessee, 1982; Dale
Ratzlaff, The Cultic Doctrine of Seventh-Day Adventists: An Evangelical Resource and an Appeal to
Adventists, Life Assurance Ministries, n.p., 1996.
25
Seventh-day Adventist Yearbook 2013, op. cit., p.7; Seventh-day Adventist Church Manual, op.cit.,
p.25.
26
For details see, Seventh-day Adventist Yearbook 2013, op. cit., p.9; Seventh-day Adventist Church
Manual, op.cit., pp. 25-26.
27
Seventh-day Adventist Yearbook 2013, op.cit., p.8; Seventh-day Adventist Church Manual, op.cit.,
p.28.
28
For further detail on this aspect see, Matilda Erickson Andross, Story of the Advent Message, Review
and Herald Publishing Association, Takoma Park, Washington, D. C., 1926, p.117.
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writings acquired a stature comparable to the Bible.29 Adventists opined that the Bible
is the highest authority for their beliefs, however, White‟s prophetic writings are
considered to be “a continuing and authoritative source of truth which provides the
church comfort, guidance, instruction, and correction”.30 Not only that the Adventists
gave importance to her writings but she was placed at the top most position among the
founders of SDA. The messages that Ellen White claimed to have received from God
were usually given to her in visions. Some have the opinion that during these visions
it was evident that she was under divine control. Medical witness and examination
refers to it as unscientific and not of this world. It is said that she looked intensely at
some distant object; her breathing ceased but her face did not lose natural color, nor
did her pulse fail.31 However, many of her prophecies did not come true.32 In spite of
that after the death of Ellen White, many Adventists claimed to have received visions
and some attempted to place themselves forcefully as her successor.33
The Seventh-day Sabbath: Perhaps, the observance of the Sabbath on
Saturday is the most significant among the SDA‟s doctrines. Historically, the Sabbath
was a day of religious observance and abstinence from work, kept by Jews from
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Biblical Research Institute, "The Inspiration and Authority of the Ellen G. White
Writings", published in Adventist Review (July 1982 & December 1982) and Ministry (August 1982 &
February 1983); Also see Cushla Kapitzke, Literacy and Religion: The Textual Politics and Practice of
Seventh-Day Adventism, John Benjamins Pub. Co., Amsterdam: Philadelphia, 1995, p.193.
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Lewis Harrison Christian, The Fruitage of Spiritual Gifts: The Influence and Guidance of Ellen G.
White in the Advent Movement, Review And Herald Publishing Association, Washington, D.C. 1947.
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General Conference Youth Department, Church Heritage Manual (hereafter, Church Heritage
Manual), 2002, pp.28-29. For further readings on visions of Ellen White see, F. C. Gilbert, Divine
Predictions of Mrs. Ellen G. White Fulfilled, Good Tidings Press, South Lancaster,
Massachusetts,1922.
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Ellen White‟s inaccurate prophecies are also well documented. She endorsed William Miller's
prophecy that Jesus would return in 1844. She proclaimed that salvation for all sinners ended in 1844
when Jesus supposedly entered the Heavenly sanctuary. This was called "the shut door" doctrine. It
was conveniently abandoned in 1850. She prophesied that some who were alive in 1856 would live to
see the Lord's return. She predicted that England would enter the Civil War. She claimed she would be
one of the 144,000 saints who would be living when Jesus returned. In 1850 she rebuked Bible scholars
who were predicting an end time return of the Jews to Israel. She proclaimed that "Old Jerusalem will
never be built up." See, “Ellen G. White's Failed Prophecy”, www.bible.ca/7-prophecy-blunders.htm,
pp. 1-6. Accessed on 16th March 2013.
33
J. R. Spangler, "The Gift of Prophecy and 'Thought Voices'”, Ministry, Vol.59 No.6, June 1986,
pp.4–7. In 1916, Margaret Rowen, claimed to receive visions, and formed an alternative short-lived
church, the Reformed Seventh-day Adventist Church. Also see Vance Ferrell, “Will There Be Another
Prophet?”, http://www.ellenwhitedefend.com/Understanding-Gift/Another-Prophet.htm. Accessed on
26th March 2012.
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Friday evening to Saturday evening.34 Ironically, the observance of Sabbath by
Adventists was influenced by non-Adventists. Much before the Adventists, there were
other Sabbath-keepers in America. In 1664, the Seventh-day Baptists in London sent
Stephen Mumford to USA. He was the first Sabbath-keeper in America and was able
to gather followers and established a church.35 However, it was not until 1844 when
Rachel D. Preston, a Seventh-day Baptist, introduced the Sabbath to some Adventists
in Washington which later spread to other states.36 Among the Adventists was Joseph
Bates who influenced others too.37 This was further confirmed by a vision of Ellen
White which she claimed to have received in April, 1847.38 Eventually when the SDA
was officially established, the title „Seventh-day Adventists‟ was adopted to signify
this belief.
Strongly adhering to their doctrines, Adventists abstain from secular work on
Saturday. However, family-oriented activities, charitable works and non-secular
activities are encouraged. Some Adventists gather for Friday evening worship to
welcome the Sabbath, a practice often known as „Vespers‟ and some similarly gather
at the close of the Sabbath. Saturday afternoon activities vary widely depending on
the cultural and social background. In some churches, members and visitors
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Angus Stevenson & Maurice Waite (eds.) Concise Oxford English Dictionary, Twelfth Edition (First
published 1911), Oxford University Press, New York, 2011, p.1263.
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The first American Seventh Day Baptist church was organized in 1671. The Seventh-day Baptist
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Sabbath Recorder. For details see M. Ellsworth Olsen, A History of the Origin and Progress of
Seventh-Day Adventists, Second Edition, Review and Herald Publishing Association, Takoma Park,
Washington, D. C., 1926, pp.255-272.
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Le Roy Edwin Froom, The Prophetic Faith of Our Fathers, Vol. IV, Review and Herald,
Washington, D.C., 1954, p.948.
37
J. N. Andrews, History of the Sabbath, Steam Press of the Seventh-day Adventist Publishing
Association, Battle Creek, Michigan, 1873, pp. 493-504. In 1846, both Ellen White and James White‟s
attention was drawn to the teachings about the Sabbath when they studied the pamphlet written by
Joseph Bates. The pamphlet called “The Seventh-Day Sabbath a Perpetual Sign from the Beginning to
the Entering into the Gates of the Holy City, According to the Commandment.”
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In this vision, she saw the „Ten Commandments‟ with a soft halo of light around the fourth
command38 and heard an angel confirming its importance. She was revealed that if the Sabbath had
always been kept, there would not have been an infidel or atheist, and the world would have been
prevented from idolatry. This vision convinced her to stress on the importance of the seventh-day
Sabbath. Immediately she began to observe Sabbath on Saturday and influenced other Adventist
leaders as well. See, Anthony A. Hoekema, The Four Major Cults, Christian Science, Jehovah's
Witnesses, Mormonism, Seventh-day Adventism, Wm. B. Eerdmans Publishing Company, USA, 1989.
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participate in a fellowship lunch.39 It is a fact that most Adventists would forfeit their
jobs rather than work on Saturdays.

The Adventists believed that Saturday is the seventh day that God had
sanctified. They argued that the holiness of the Sabbath was tainted by the transfer of
the day of worship from Saturday to Sunday.40 Thus this doctrine brought the
Adventists into disagreement with both commercial and administrative interests.
Some Adventists even criticize other Christians who regarded Sunday as a holy day
and not keeping the Sabbath on Saturday as apostates.41 This strained the relations
between the SDA and other Christian denominations.42 Non-Adventists were of the
opinion that the declaration made by the Seventh-day Adventists about keeping of the
Sabbath according to the fourth command of the Ten Commandments is not required
since the laws of Moses applied only to the Jews and Christ has come to earth to
establish the faith of the people in God and fulfilled the Mosaic law through his death
and resurrection. To other denominations, worship and gathering on Sunday marks
the importance of the resurrection day of Jesus Christ. There was no command in the
Bible that Sabbath should be the day of worship. God rested and blessed the seventhday but that does not mean that He required people to worship Him on the day.
Adventists tried to justify their belief by stating that if the cross is the most important
symbol in Christian history which is a sign of God's redeeming power, the same is the
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Kenneth H. Wood, Jr., “Remember the Sabbath Day”, The Advent Review and Sabbath Herald,
Centenary Issue 1861-1961, Vol. 138, No. 23, June 1961, pp.16-18.
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Michigan, 1884.
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Sabbath, a memorial of His creative power.43 Walter R. Martin in his The Truth about
Seventh-day Adventism44 attempts to show that the teachings of the SDA concerning
the binding obligation upon Christians to observe the seventh-day Sabbath are without
Biblical foundation. It should also be noted that the use of the cross as a symbol was
not mentioned in the Bible. However, the logo of the SDA contains the cross in the
middle.

INSTITUTIONAL DIMENSIONS: CHURCH, MINISTRY AND SACRAMENT
This section dwells on three main elements, viz., the church, ministry and
sacrament. They are highly significant in the understanding of the SDA structure
because these are in many ways tangible manifestations of its conceptual belief and
have significant impact on the mission among the people. Before discussing the
organization of churches in the SDA, it is felt that a brief look at its administrative
organization will shed light on the entire institutional structure of the denomination.
Administrative organization of the Church: The
Church is organized in four different categories.

Seventh-day

Adventist
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1. The local church is the foundation level of organizational structure and is the
public face of the denomination. Every baptized Adventist is a member of a local
church and has voting powers within that church.
2. Directly above the local church is the conference. The local conference/mission is
an organization of churches within a state, province or territory (or part thereof)
which appoints ministers, owns church land and organizes the distribution of
tithes and payments to ministers.
3. Above the conference is the union conference or union field/mission, a united
body of conferences or fields within a larger territory.
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4. The highest level of governance within the church structure is the General
Conference of Seventh-day Adventists (hereafter cited as GC) which consists of
13 Divisions, 46 each assigned to various geographic locations.47
The GC is the highest administrative and supervisory body of the church. All
organizations and institutions of the SDA throughout the world recognize the GC as
the supreme authority in mission, administration, legislation and even judicial matters.
The headquarter of the GC was moved from Battle Creek to Takoma Park, Maryland
in 1903, where it remained until 1989. At present it is located at Silver Spring,
Maryland.48 The last major organizational step to take place after the Union and local
Conference levels, done in 1901, came in 1913 when the world field was divided up
into Divisions.49 However, the present-day church organization is essentially the same
as that established by the reorganization of the church in 1901 which was
consolidated in 1903.50 With the expanding work and increasing expenses of
transporting delegates, the time between sessions was lengthened from annual to
quinquennial. The offices of those who are in-charge of various areas of
administration and ministry right from the GC to local Conference are also
appointed.51 These include the officers in the departments of Adventist Chaplaincy,
Communication, Education, Family, Health, Temperance, Public Affairs and
Religious Liberty, Publishing, Sabbath School and Personal, Stewardship, Trust
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Services, Children, Women and Youth ministries work.
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There are other meetings

and committees attended by delegates around the world such as the Autumn Council
presently known as Annual Council which is convened each year for allocation of
money to the various world divisions and mission fields.
Establishment and membership: In a community where the SDA has not
establish a church yet, the SDA converts have a home church or a home Sabbath
school53 and might start to worship services in the light of the Seventh-day
Adventists‟ practices and disciplines. Once the number of the regular Adventists
members begins to increase then the pioneer organizing family of a home Sabbath
school informs the nearest local conference about its beginning and progress and also
to place a formal application requesting the local conference to send an evangelist to
hold regular services under an official supervision. From a home Sabbath school, the
family congregation is organized into a „company‟. This is the first level of an
organized group and that a group leader, treasurer and officers are chosen to oversee
its daily activities and to carry on regular Sabbath services. Adventist members of the
company are attached with an established local conference and once it is well
organized and established, the company was assembled as a church and members are
listed in the church‟s record book or register of the local conference. Following that,
proper guidance and advice in terms of procedures for organizing a new church,
financial aid, administrative connection and ministerial matters are introduced.54
Besides, the sacrament of Baptism may be administered upon those who are willing to
convert. However, the Adventists who are one or two in numbers and do not have the
criteria for starting a company are known as „isolated members‟. They are visited by
the members of the company or the local churches.

52

For detail about administrative affairs, bylaws, rules and regulations, duties of officers, nature of
their works, etc. please see, Don F. Neufeld, The Seventh Day Adventist Encyclopedia, Vol.10, Review
and Herald Publishing Association, Hagerstown, 1966; General Conference Corporation, Seventh Day
Adventist Year Book, Review and Herald Publishing Association, Hagerstown, 2013; Southern Asia
Division Constitution By laws and working Policy, op.cit.
53
It is a service conducted on a Saturday and consists of different categories from children to adult. Its
nature is equivalent to Sunday school of some Protestant churches. However, programmes and lessons
were pre-planned accordingly in printed forms, quarterlies, tracts, periodicals, etc.
54
Department of Education, General Conference of SDA, The Story of Our Church, Pacific Press
Publishing Association, Mountain View, California, 1956, (Hereafter, The Story of Our Church), pp.
33 – 34.

55

In order to understand the SDA‟s ecclesiastical principle in their totality, an
explanation of the establishment of a church is not complete unless a study of the
related subject on membership is undertaken. It was expected that members of the
SDA should abide by and follow the fundamental beliefs and rites of the church. Also,
should be willing to assure and share the duties and responsibilities of the Church.
The seriousness of the SDA in this regard does not end in just giving classes on
baptism and baptismal related subjects only but in conducting public examination of
all the registered candidates to be held in the church and in the presence of the
members and elders prior to their baptism.55 However, if this procedure is not
practicable, then the instructed baptismal candidates are placed before the church
board or the board of elders for verification and scrutiny and whose reports are
submitted to the church. Through this alternative procedure, candidates are expected
to give public expression of their belief in the doctrinal teachings of the SDA and
after having found satisfactory answer, the candidates are able to receive the
sacramental rite of baptism.
The Church maintains strict discipline on its members. This aspect is observed
even during the recruitment of members from another religious persuasion. When a
member of the SDA moves from one place to another for a period of more than six
months, he/she has to secure for a letter of transfer to another nearby local church for
recognized and full participation in the SDA congregational life of worship.56 The
normal church‟s procedure is that such members have to make application so that they
can associate or join the local church or conference adjacent to their relocated place.
Unless such customary plan is followed, a member may remain isolated, be dropped
from a church or may face disfellowshipped.57
Secondly, admission of anyone who is a member of another religious
organization to SDA church membership is normally done under strict examination
and scrutiny. Every care is exercised to ascertain whether the candidates are moved to
change their religious application only or out of their personal conviction and
relationship with God in the light of the teachings of the SDA. Be that as it may, the
Church normally prefers that before admitting a person who was previously a member
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of another religious organization, a consultation with those in charge of the person‟s
organization should be done.58 Persons who have failed in Christian morals or
character maybe considered eligible for membership provided they have given
evidence of their repentance and reformation. Recruitment of persons who was
employed by another religious organization could be maintained subject to an
understanding after preliminary consultation with the other organization with which
they were previously connected and employed.
Congregational Worship: Unlike other Christian churches that normally hold
weekly service on Sunday, the SDA due of its firm belief on the observance of
Sabbath on Saturday holds major weekly service on Saturday which is a major break
from the practice of other Christian denominations. The SDA‟s Saturday service is a
major worship life of the community. It is a service that demonstrates the unity and
solidarity of its members. During this service, attention is given to personal devotion,
singing from the Adventist Hymnal,59 prayers and sermons. Other integrated and
related items included readings, offerings, tithing and announcement.60 Local
churches use different form of musical instruments during the service for religious
and spiritual dedication and harmony. The worship pattern is not confined to the
general worship under the leadership of ordained ministers but it takes special care
and concentration on different sections and categories like children, youth and women
respectively.
It is evident from the fundamental beliefs of the SDA that the Church is
distinct not only in its philosophy but in administrative management as well.
However, this study also looks at other features of the SDA which further alienated
the Adventists from the rest of the Christian community.
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MINISTRY OF THE CHURCH
Ministry is another major component in the function of the Adventist Church.
It pertains to the overall pastoral service, general supervision and works that look after
the different sections and groups in the church.
Church leaders of SDA: The role of ministers in shaping the life and work of
church members is not just important but necessary. One of the primary duties of a
minister of the church is to instruct candidates before administering the sacramental
rite of baptism individually. Discipleship training in baptismal classes is always
conducted in church or any convenient designated location. The SDA church
recognizes and maintains the three levels of ordination, viz., Pastors, Elders and
Deacons. 61 Ordination is restricted to male members only. It is a formal recognition
bestowed upon selected candidates after observing and evaluating their services in the
church after a number of years. Elders and deacons are appointed by the vote of a
local church business meeting or elected committees. The church maintains noncelibate priests. Their duties are mainly to look after the church‟s spiritual oversight
that includes the ministry of the sacraments, teaching the church‟s beliefs and rituals,
preaching the word, praying for the sick, needy and the poor and defending the unity
and integrity of the church.
Elders and Deacons are also ordained like the Pastors but their roles are
mostly on non-sacramental affairs. Their recognized and authorized duties in the
celebration of the sacraments are at the level of assistants but not the celebrants. They
are appointed by the vote of a local church business meeting or elected committees.
The role of elders is mainly on running the administration of the church‟s office,
Pastoral care and visitation of church‟s members. In the absence of a Pastor, Elders
must be capable of providing religious leadership. Deacons serve mainly in assisting
for the smooth functioning of a local church and to maintain and take care of the
church property. 62
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Ordination of women: Although there are deaconesses and female elders in
the SDA, but till date only men are eligible for ordination for pastorship. The question
of ordination of women was a matter of debate among the Adventists members as
well as between the church administrative authorities. Women formed an integral and
major part of the church in numbers, services and resources, and their presence was
well acknowledged. Like most church traditions, the SDA believed and practiced that
only men are recognized, accepted and eligible for ordination for pastoral ministry.
The principle that the church holds against the ordination of women is based on Paul‟s
writings in the New Testament. Paul was emphatic when he wrote that God‟s
command insisted that women should remain silent in church, remain subordinate and
should not teach or have authority over a man (cf. 1 Cor. 14:34-37; 1 Tim. 2:12).
Though these instructions are accepted and implemented in a male-dominated church,
they are however incompatible with most progressive and dynamic women of the
nineteenth and twentieth centuries. Leading Adventist women began to raise
questions in respect of the context where Paul had written about women and he might
have referred to a particular place or region and meant only for that period.
Members of the church and the administrative authorities have so far engaged
in frequent debates on the question of ordination of women. Even in the midst of these
discussions, the church accorded ordination credentials to Ellen White in 1883. This
development was an unexpected breakthrough in SDA. When Ellen White passed
away in 1915, there were twenty eight women who held ministerial licenses. After
1915 the number of Adventist women in leadership began a dramatic and
uninterrupted decline. This was due to rise of fundamentalism, the church followed
rigid traditionalist views which result in the pushing out of women from the Church‟s
ministry. Up to the late 1960s, the issue of women‟s ordination was kept on the light
spot. Subsequently, the issue became a heated debate with the development in
America‟s social and political scenario. The American Civil Rights Act of 1964, with
emphasis on “equal employment opportunity” paved a way for women in the church
to stand up for their rights.63 This move for supporting the ordination of women was
taken up by several liberal Adventists.64 This was followed by a division of opinions
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among the Adventists on this issue. An unofficial Adventist periodical Adventists
Affirm was published by anti-women‟s ordination Adventists.65 There are opinions
which suggest that the reemergence of women in positions of influence within the
church from 1980s onwards should be viewed not as a concession to secular feminist
developments but rather as a return to Adventism's earlier conception of gender
roles.66 Of course most of the Christian denominations do not allow ordination of
women, however, in the case of the SDA, it was rather unusual that the Church, which
was originally founded on the leadership of women suddenly reversed its stand and
restricted women‟s roles in the church. A query about whether this occurred due to
the SDA‟s move toward the mainstream of American religion or the adoption of
social conservatism by the Church can be studied separately.
At the GC Session held in Indianapolis in 1990, a major decision was adopted
in which women could serve as ordained ministers, give the communion, baptize
converts and solemnize marriages in Adventist churches with the consent of the
regional executive authority but formal ordination was withheld.67 While this decision
was seen as a major step in favour of women‟s roles and leadership in the Church,
however, it was followed by a rejection in 1995 of a request by the North American
Division to permit regional groups to authorize ordination of women.68 Following
these developments, the church remained neutral and also remained static with
restriction. These divergent precedents are central reasons of the debate in the SDA
over the question of ordination of women in church.69
Sabbath School Department: The SDA broadened its ecclesiastical building
measures by introducing the Sabbath School Department – a department that was in
place as the „Sunday School‟ in most churches of Protestant tradition.70 The Sabbath
School Department was organized and started as one of the departments of the first
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GC in the United States as early as 1902.71 Right from its inception, the church was
serious about the implementations in local churches worldwide. In addition to this, the
Personal Ministries Department was set up to provide a closer attention to the SDA
members. Hence, the mission of the Sabbath School and the Personal Ministries
Department of the GC are to provide resources and training coordination for Sabbath
School, for works in edification of the home church, promotion of awareness in world
mission and committed service. One of the activities that were carried out by the
Sabbath School Department was the publication of the Sabbath School Bible Study
Guides in different editions to meet the need of all age groups in the church. Though
the main objective of the Sabbath School department is to bring up and shape
members of the church in the knowledge of the Bible and Christian ethics but given
its significant value, an open invitation is extended even to children whose parents are
not church members.72 They too can become members of the Sabbath School. As of
now, the Sabbath School Department is active in churches across the globe including
India under the Southern Asia Division.73
Funding: The SDA depends mainly from the contributions of its members for
its financial resources. It generates its funds from two sources, tithes and offerings
received from its members.74 The Church encouraged its members to return a tithe
(one tenth of their personal income) into the denomination‟s treasury. The tithe is not
spent on other work, on paying church or institutional debts, or on building programs
but used in payment to services of the SDA ministers and workers.75 The tithe payer
does not, as in the case of freewill offerings, decide where and how one‟s tithe should
be disbursed.76 Besides the tithe, the SDA from its early days followed the practice of
giving offerings. There are also Special Offerings for the purposes of world mission
work and for general and local enterprises. Collections are also made from all
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Adventists‟ Publishing Houses, Health Care Institutions, Educational Institutions,
Adventist Book Centers, Food Industries, Media Centers, etc. During the sessions the
GC Annual Council, reports are given from various departments and appeals are made
from mission fields for schools, churches, hospitals, and other facilities.77
SACRAMENT
Baptism: Another important teaching of the Church is in respect of the
sacrament. Sacrament in the SDA constitutes Baptism and the communion service.
The word baptism came from the Greek word baptizein meaning to immerse.78
Baptism is the one of the rituals that the Adventists strictly adopted. They practiced
baptism by immersion. 79 There are other denominations which used the same method
of baptism as the Adventists, however, the difference is that baptism to Adventists not
only signifies public display of the acceptance of faith in Jesus Christ but is also a
necessary step to qualify as an official member of the SDA. 80 Before going for
baptism, one is expected to attend baptismal classes and fulfill a list of thirteen
baptismal vows. Baptismal classes are conducted by the Church which aim to teach
the basic doctrines of the Bible as understood by the SDA.81 During the baptismal
ceremony, the deacons make the necessary preparation and assist the male candidates
into and out of the water while the deaconesses assist all female candidates.
Candidates have to wear a modest robe or a dress. The baptismal ceremony is
followed by extending the right hand of fellowship and the giving of few words of
welcome by the pastor or elder in behalf of the entire church. 82 Rebaptism is required
for non-SDA members who have interest to join the Church. For members who may
have fallen away in apostasy and have lived in such a manner that the faith and
principles of the church have been publicly violated, reconversion and application for
church membership is done as in the beginning, and have to be re-baptized.83
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Communion: Communion or what is popularly known in Christianity as the
„Lord‟s Supper‟84 is one of the rituals which the Christians adopted to adhere to the
command of Jesus Christ who asked his disciples to do it in remembrance of Him.
This ritual entered into the church service and is performed thrice or four times a year.
It includes the foot washing ceremony and consumption of the Lord‟s Supper. Some
churches performed only the latter. Adventists usually practice both forms of
communion four times a year. 85 The service is conducted by an ordained minister or a
church elder. The service commences with a foot washing ceremony. Men and
women sit in separate rooms, although some congregations allow married couples to
perform the ordinance with each other and families are often encouraged to participate
together. After the ordinance of the washing of feet the congregation reassembles for
consumption of the Lord‟s Supper. Bread, wine and linen are arranged on the
communion table by the deaconesses while the deacons serve the congregation. After
the service the deaconesses clear the table and the deacons dispose of any of the bread
or wine left over, by burning the bread and pouring out the wine.86
EMPHASIS ON CHRISTIAN ETHICS AND LIFE STYLE
The SDA also laid emphasis on the personal dedication of its members in
terms of spiritual growth and personal care. For this purpose, the Church not only
provides teachings and services but focuses on the basic understanding of its members
pertaining to spiritual experiences as depicted through written statements. In this
matter, the doctrines „Growing in Jesus Christ‟,87 „Unity in the Body of Jesus
Christ‟,88 „Stewardship‟,89 „Christian Behavior‟90, „Marriage and the Family‟91 and
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„Health and physical well-being‟ are incorporated into the Fundamental Beliefs issued
by the Church. However, the Church laid special emphasis on health issues and
lifestyle which gained strong support from its members and at the same time provided
non-Adventists plenty of room for criticisms. Hence for a comprehensive
understanding of Adventism in social aspects, a brief study of the practices of
Adventists with regards to health issues is discussed.
Diet: Since its inception, the SDA have laid greater emphasis on issues of
health and temperance. 92 The Adventists claimed that their concept regarding health
care is found in the writings of Ellen White.93 Ellen White was said to have visions
which concerned health from 1863 onwards and put them in her writings. Since then
she began advocating vegetarianism and the use of natural remedies in the place of
drugs to treat illness.94 Strictly following the writings of Ellen White, the SDA
adopted many regulations about diet, hygienic practices and abstinence from various
foods and drinks. This includes the prohibition against the use of swine and all its
products. Animals belonging to the hare family and those which live in the waters
without fins or scales were also prohibited. Interestingly some of the prohibited food
items are also found mentioned in the Book of Leviticus.95 Other prohibited items
include tea, coffee and tobacco.96 White also suggested that use of milk, cream, butter,
and eggs should be avoided.97 This prohibition is further explained due to the fact
that,
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The sin of intemperate eating, eating too frequently, too much, and of rich,
unwholesome food, destroys the healthy action of the digestive organs,
affects the brain, and perverts the judgment, preventing rational, calm,
healthy thinking and acting. And this is a fruitful source of church trials.
Therefore, in order for the people of God to be in an acceptable state with
Him, where they can glorify Him in their bodies and spirits, which are His,
they must with interest and zeal deny the gratification of their appetites, and
exercise temperance in all things.98

In addition to the concept as mentioned above, Ellen White suggested that on
Sabbath, food should be simple and less should be eaten. This will allow a person to
concentrate on the sacredness of the day rather than paying attention to the food they
eat.99 She also advised avoidance of cakes, sweet puddings, pastries, jellies, jams as
well as spiced foods, soda, mustard, pepper, pickles besides many others since they
cause indigestion and pollute the mind of a person.100 According to her, in order to
attain Christian perfection, the prohibited foods should not be given to the children.101
From the above prohibitions of certain food items, Ellen White‟s suggestions
may be primarily credited to her poor economic background. The foods prescribed by
her were lower in rates while compared with market prices. It may also be due to the
fact that since she herself in her early career could not afford to procure rich food,
hence it was formulated that everyone in the Church should adopt her preference of
choices. She also shared a vision which she claimed to have received from God
regarding the foods to be eaten and prohibited. The use of such kind of authority and
persuasion on other individuals put the Adventists in a position of being a highly
conservative sectarian group having cultic behaviour.
In 1866, Ellen White urged the GC to develop its own health institutions.
Hence the Health Reform Institute was opened in Battle Creek Michigan in 1867. The
institute became famous after John Harvey Kellogg took charge as the superintendent.
He renamed it Medical and Surgical Sanitarium and after two decades it was known
as the Battle Creek Sanitarium.102 The pioneers of the Church had much to do with the
invention of breakfast cornflakes in the Western diet. Kellogg‟s interest in strict
vegetarianism led him to invent cornflakes which are popular even in India and other
98
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baked multigrain cereals which were sold through the Sanitarium Food Company.103
It was also expressed by the Church that the maintenance of a healthy body is
important in preparation for the Second Coming of Jesus Christ.
Dress: By the early nineteenth century clear definitions had developed
regarding how American women and men were supposed to appear in public and how
they were meant to lead their lives. As part of the temperance movement in America,
the dress reform movement also took its shape in the nineteenth century.104 Adventists
adhered to Ellen White‟s concern about dress for the members of the Church.
According to her visions which deal with the topic of health reform, she claimed that
in order to display proper Christian behavior, women‟s clothing should be proper. She
was also concerned about the dress being too much like men's clothing, which would
violate the caution in the Bible that women and men should not wear each other's
clothing. She encouraged her followers to follow her example by wearing only very
simple clothes with minimal adornments which according to her assessment would be
both economical and healthy. Decorative ornamentation was considered sinful and
fashionable dress as immodest.105 Hence, Adventists refrained from using of jewellery
altogether, including items as rings, earrings and bracelets.106
One can challenge the claim of the SDA that vegetarianism and healthy diet
are apparent only through the writings of Ellen White. A movement on dietary reform
was started by Sylvester Graham in the 1830s in America. His emphasis on
vegetarianism and temperance movement later influenced the beliefs of the early
Seventh-day Adventists, including White and Kellogg. Graham wrote extensively on
foods that are harmful and gave lectures on diet and hygiene. He opposed using of
coffee, tea, alcohol, spices and eating of meat. The Graham Journal of Health and
Longevity was published by the American Physiological Society founded in Boston in
1837. Following Graham, William Alcott called for a reformed diet and reliance on
bathing, exercise and rest.107 In 1845, Joel Shew's Water Cure Journal and Herald of
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Reforms was launched and became the literary vehicle of many health reformers.
Russell T. Trail began to promote the wonders of hydropathy and established
hydropathic school in New York in 1857. Kellogg was a former student of this
institute.108 Interestingly, a number of women health reformers such as Mary Gove
Nichols, Amelia Bloomer, Catharine Beecher and many others also echoed ideas of
Graham.109
In addition, here also the idea of perfecting a community was displayed by the
Adventists. Almost all the Christian denominations do not really lay down strict
injunctions on the manner of dress and diet, however most adherents do follow
decency in the manner of dress. It was seen that in the nineteenth century, the
temperance movement had insisted on a decent dress code. However, Ellen White had
insisted on stricter norms, emphasizing at the same time that women‟s dress should
differ from those of men. To other Christian denominations, these principles depict
signs of a cultic behaviour. The dress reforms introduced by Ellen White went well
during her time. Although the Church suggested that women should not wear pants
and skirts are advisable as modest, however, by the turn of the twentieth century,
many Adventist women and girls were wearing the latest styles in trousers.
The emphasis on health and dietary issues of the SDA was experienced by its
members both in America and other countries across the globe. The inclination that a
person should remain fit in body and soul before the coming of Christ is deeply
expressed by strict adherence to dietary laws. It is being observed that the Church‟s
conservatism on dietary laws and the scrutiny of its members on dress and temperance
earn the Church the status as one of the most conservative groups among the Christian
denominations. While it imposed strict discipline on its members against nonvegetarianism, the Adventists also felt that it is their duty to promote their principles
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and influence the non-Adventists. It is important to highlight that the influence of
SDA‟s principles of vegetarianism is not only confined to the West but it is also
highly effective in India. In 2012, the Central Board of Secondary Education in India
published the textbook for class 6, New Healthway: Health, Hygiene, Physiology,
Safety, Sex, Education, Games, and Exercises which encouraged children to go
vegetarian on a false and unscientific pretext.110 The book was authored by David S.
Poddar, Principal and Education Director, Seventh-day Adventist, Hosur, Tamil
Nadu.111 In the book, benefits of a vegetarian diet are mentioned along with details of
the immoral behaviour of non-vegetarians right from the character to physical
appearances. Page 56 of the book says “They (meat eaters/non-vegetarians) easily
cheat, tell lies, forget promises, they are dishonest and tell bad words, steal, fight and
turn to violence and commit sex crimes.” It further states, “The strongest argument
that meat is not essential food is the fact that the Creator of this Universe did not
include meat in the original diet for Adam and Eve. He gave them fruits, nuts and
vegetables”. The chapters also refer to Eskimos as “lazy, sluggish and short-lived”,
because they live on "a diet largely of meat". It adds, “The Arabs who helped in
constructing the Suez Canal lived on wheat and dates and were superior to the beeffed Englishmen engaged in the same work.” It claimed that the flavour of meat was
the result of „waste products‟ and said that the Japanese lived longer because they
were vegetarians, completely ignoring the fact that fish formed part of the daily diets
of people in Japan.112 The book was withdrawn by the publisher after it drew
widespread criticism.113 In a country of multi-cultural facets such as India, this kind of
projection sow seeds of communalism and religious fanaticism which may lead to
chaos.
Observation of Christian festivals and occasions: Adventists do not believe
in the celebration of religious festivals observed by the rest of Christians such as
Good Friday and Easter Sunday because according to them, these were not suggested
or mentioned in the Bible as events to be celebrated.114 Initially the church does not
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celebrate Christmas. They argued that the historical reason for adapting 25th
December as the birthday of Jesus has no biblical foundation.115 Ironically, despite
this fact, Ellen White did not reject the celebration of Christmas. Her counsel on how
Seventh-day Adventists can incorporate Christmas into their lives is found in the book
Adventist Home.
As the twenty-fifth of December is observed to commemorate the birth of
Christ, as the children have been instructed by precept and example that this
was indeed a day of gladness and rejoicing, you will find it a difficult matter
to pass over this period without giving it some attention. It can be made to
serve a very good purpose. “The youth should be treated very carefully. They
should not be left on Christmas to find their own amusement in vanity and
pleasure seeking, in amusements which will be detrimental to their
spirituality.116

Ellen White in her writing suggested that Christmas tree is essential to please
God. To quote from her writings:
God would be well pleased if on Christmas, each church would have a
Christmas tree on which shall be hung offerings, great and small, for these
houses of worship.. The tree may be as tall and its branches as wide as shall
best suit the occasion; but let its boughs be laden with the golden and silver
fruit of your beneficence, and present this to Him as your Christmas gift. Let
your donations be sanctified by prayer, and let the fruit upon this consecrated
tree be applied toward removing the debts from our houses of worship at
Battle Creek, Mich., and Oakland, Cal.117

115

“December 25 was celebrated as the birthday of Mithra, the Iranian god of light. In 274 A.D.
Emperor Aurelian capitalized on the heathen worship of the Sun by declaring 25 December as the
birthday of the Unconquered Sun. During the fourth century the church in Rome designated the date as
the Feast of the Nativity of the Sun of Righteousness. The earliest mention of December 25 for the
birth of Christ is in the Philocalian Calendar (an almanac for Christian use) from the year 354. By the
middle of the fifth century… it was generally observed throughout the Christian world. Various
Christmas customs come from different sources. The exchange of gifts goes back to the feast of
Saturnalia, the greenery and lights come from the Roman New Year, and Santa Claus derives his name
from Sinter Klaas, the Dutch form of Saint Nicholas, a Christian bishop in Asia in the fourth century,
who supposedly gave away all the money he had inherited from his wealthy parents. The name
Christmas comes from the Roman Catholic medieval custom of celebrating a midnight mass on the eve
of Christ‟s birth. In the course of time, Christmas, as the day on which Christ‟s birth was celebrated,
became the most important Christian festival, and its pagan origins became lost in history.”, cited in
Gerhard Pfandl, “Seventh-Day Adventists and Christmas”, Perspective Digest, Vol. 11, issue 4, 2006,
pp.52-53.
116
The Adventist Home, pp. 477, 478.
117
E. G. White, “The Holidays”, The Review and Herald, Vol.54, No. 24, Dec, 1879, p.189.

69

In the light of what has been mentioned above, it comes as a surprise, that
even though SDA does not recognize Christmas, Ellen White encourages the
celebration of Christmas and the use of the Christmas tree which are not Biblical.

ESCHATOLOGICAL TEACHING OF THE CHURCH
Second Coming of Jesus Christ: The belief in the imminent Second Coming
of Jesus Christ is also one of the main pillars of the SDA. 118 They believed that the
advent of Christ will occur when Christianity has been proclaimed throughout the
world, hence this encouraged them to adopt measures for vigorous proselytization.119
In connection with this doctrine, the concept of millennialism is also adopted by the
SDA. It strongly believed that the millennium is the thousand-year reign of Christ
with His saints in heaven between the first and second resurrections. 120 They rest their
theology heavily upon the prophetic and apocalyptic teaching of the Books of Daniel
and Revelation which refer to the reigning of Jesus through the thousand-year
period.121
The Remnant: From these doctrines, SDA drew its strength to propagate and
practice wide evangelism. Through its different channels such as the literature, health
activities and educational institutions, the urgency of evangelization is seen and
reflected in its mission. Perhaps, it was for this reason that made the SDA to consider
itself as the remnant church.122 The term „remnant‟123 is a Biblical word which
describes the church in the last days before the coming of Christ.124 This doctrine is
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primarily based on the Book of Revelation 12:17.125 Further they lay claim that in the
same way as John the Baptist was the herald of the first advent of Jesus Christ, so is
the remnant church, the SDA is to be the herald of His Second Advent. 126 During the
course of several meetings, the Sabbath keeper Adventists came to identify
themselves as members of the church of the last generation or 'remnant' who keep the
commandments of God.127 According to Adventist doctrine, the true remnant
church must have a prophet.128 This argument was introduced as early as 1855. After
White's death, the SDA never had another prophet. Therefore, they redefined their
previous teachings, and began teaching that White continues to live on through her
writings. The concept of the remnant was also outlined in the baptismal vows to be
fully understood by the candidates who are ready for baptism.129 Therefore, since
looking upon itself as the remnant church, SDA members were expected to maintain
complete health and purity.
It is also important to note that the early Adventist pioneers emphasized on
sanctification and the possibility of moral perfection in their life. The urgency of
attaining such perfection was earlier part of the Millerite Movement and after the
formation of the SDA; it comes from the knowledge that the Church as a „remnant
church‟ which should stand till the last days before the Second Coming must attain
125
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perfection. It seems that the motive of the early Adventists was to create a utopian
community within the church to save themselves from the embarrassment of the Great
Disappointment of 1844 and also to challenge those who discarded their beliefs. As a
matter of fact, even members and workers of the SDA had their jobs terminated once
they opposed the SDA doctrines.130
Unconscious state of the dead and ‘annihilationism’: In connection with the
doctrines on the Second Coming, the concept of the unconscious state of the dead
emerged in SDA‟s theology. This means that when a person dies, he/she is asleep and
is aware of nothing. It was claimed that the righteous people will be resurrected in the
Second Coming of Jesus Christ while the resurrection of the unrighteous, will take
place a thousand years later.131 Adventists believe that when people die they do not go
to heaven or hell but all the dead remain unconscious until the return of Jesus Christ.
The condition between death and the resurrection is a dreamless sleep, which can be
awakened only by Jesus Christ. They also believe that after death the body returns to
dust and decay; but it will be resurrected when Christ returns.132 This doctrine was
formulated in the middle of the nineteenth century and enabled the Adventist
movement to argue against „Spiritualism‟.133 In addition, the Church‟s belief in death
gave rise to a thought that when a person expires it is equivalent to sleep and hence it
remains impossible for the spiritualists to have any medium of contact with the spirit
of the dead. They strongly believe that if the soul goes to heaven or hell after a person
died then a pre-Advent judgment or the Second Advent of Jesus Christ will not be
required anymore. But human beings who give their life to Jesus Christ will find that
they are eventually saved and resurrected to a new and immortal life while sinners and
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„unbelievers‟ will ultimately meet death eternally.134 Furthermore, this entire idea
subsequently provide the SDA a new stand point on the theory of „annihilationism‟,135
a phenomena that Satan and his followers will be completely annihilated after the „last
judgement‟. Hence the concept of hell does not exist in SDA theological and
philosophical teachings. This is another difference which bridges a huge gap between
the Adventists and other Christian faiths.
The mission of the SDA as articulated in the church's mission statement of the
remnant church, is to proclaim to all people the „„three angels' messages‟‟ as stated in
the book of Revelation 14:6-12.136 The first angel‟s message calls to give allegiance to
God and warns about the imminent judgment hour. This can be compared to the
proclamation and predictions of William Miller. The second angel‟s message declares
that spiritual Babylon has fallen and people should come out from it. The Babylon
here is referred to the Roman Catholic Church. Adventists constantly urged the
Protestants not to adhere to the teachings and practices which are propagated by the
Catholics. The third angel‟s message might be identical with the rising of Seventh-day
Adventism.137 The SDA referred to itself as the only church which keeps God‟s
commandments and that as a church they have the testimony of Jesus Christ
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manifested in the life and work of Ellen White.138 It is also the duty of the SDA to
warn the people against receiving the mark of the beast which is worshipping on
Sunday and discard of seventh-day Sabbath. Some scholars tried to argue that
Seventh-day Adventism can trace its roots back to the distinct form of seventeenthcentury English Puritanism.139 While others opined “early Adventists saw their
mission was completing the Protestant Reformation in preparation for the coming of
Jesus Christ.”140
Further review can be done on the strong emphasis of the Adventists on the
imminent Second Coming of Jesus Christ. In this connection, it is ironical that clashes
with their heavy investment in publishing houses, old-age homes, hospitals and
especially educational institutions. The expansion of their works in educational, health
and evangelical domains helped the Church to establish a widespread network of their
missions. It is hard to reason that the Church‟s dedication towards these facilities
continue to gain support by present day Adventists.141
SDA AND OTHER CHRISTIAN FAITHS
SDA and Protestant churches: When it comes to a dialogue or interaction
with Protestants, Adventists are not so open. In the twentieth century as the
ecumenical movement gained momentum through the World Council of Churches,
Adventists declined to be part of it.142 The SDA do not seem to be happy with the
Protestant Churches on the grounds that although they have moved out of the Roman
Catholic Church, they have still retained the precepts laid down by the latter church
for example, observation of Sunday as a day of worship. On the other hand,
Adventists claimed that they do not completely alienate themselves from other
denominations but cooperate with them in selected areas such as religious freedom
138
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and humanitarian causes.143 According to Bert B. Beach, an Adventist scholar, “the
GC Executive Committee has never voted an official statement regarding the
Seventh-day Adventist relationship to the ecumenical movement as such.” 144 After
the establishment of the Council on Interchurch Relations in 1980 by the GC, the
SDA increased the extent of the interchurch relationships to larger church associations
(e.g., World Council of Churches, Lutheran World Federation, World Alliance of
Reformed Churches, and World Evangelical Alliance). This was done following the
efforts directed toward those closer to Adventist beliefs and interests such as the
Seventh-day Baptists.145 In the Khasi-Jaintia Hills, the SDA joined the Bible Society
of India.
SDA and Roman Catholic Church: The SDA opposition to the Roman
Catholic Church is well noted. According to Adventists‟ theology, Sunday Worship is
the mark of the beast, the Roman Catholic Church is the Harlot Church of Revelation
and the office of the Papacy is the Antichrist.146 Eric Hobsbawm pointed out that
during the peasant unrest in Italy in the 1960s, some branches of the Communist Party
proposed Seventh-day Adventists as branch secretaries, probably because they were
against the Catholic Church.147 However, this notion changed drastically in 1997. The
GC issued a statement that changed the Adventists‟ view of Catholics. A short version
of this statement is being pointed here for clarification.
Seventh-day Adventists seek to take a positive approach to other faiths. Our
primary task is to preach the gospel of Jesus Christ in the context of Christ's
soon return, not to point out flaws in other denominations.. As Adventists
relate to Roman Catholicism in particular, both the past and the future enter
into our thinking. We cannot erase or ignore the historical record of serious
intolerance and even persecution on the part of the Roman Catholic Church.
The Roman Catholic system of church governance, based on extra-biblical
teachings such as papal primacy, resulted in severe abuses of religious
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freedom as the church was allied with the state.. Adventists seek to be fair in
dealing with others. Thus, while we remain aware of the historical record and
continue to hold our views regarding end-time events, we recognize some
positive changes in recent Catholicism, and stress the conviction that many
Roman Catholics are brothers and sisters in Christ.148

On the other hand, Seventh-day Adventists agree with many Catholics and
other Protestant denominations on many doctrines which include the Trinity, physical
resurrection of the dead and Christ's Second Coming. They believe in original sin and
reject the evangelical teaching that when a person is once saved will always be saved.
However, there is a strong belief that on the basis of biblical predictions, that just
prior to the second coming of Christ this earth will experience a period of
unprecedented turmoil, with the seventh-day Sabbath as a focal point. In that context,
major Christian bodies will align themselves with the forces in opposition to God and
to the Sabbath. Once again the union of church and state will result in widespread
religious oppression.149
SDA and its critiques: Many of the SDA historians and theologians uphold
the Christian doctrines and teachings. Some scholars are of the opinion that although
with the passing of years, the Adventists have tried to assimilate themselves with the
rest of Christians, the isolation of SDA from them is mainly due to the extreme
legalism that the Adventists follow.150 The Adventists‟ doctrines on atonement, state
of the dead, diet and emphasis on Sabbath observance and especially the most
distinctive, the reverence they give to the authority Ellen White‟s writings, invites
dramatic confrontations from different corners. When it comes to interacting with the
public they are often characterized by a commitment to secrecy. This is manifested in
the way they try to hide their identity when attempting to draw non-members into the
SDA. This was often done through their media ministries which seldom identify
themselves as being affiliated with the SDA. Their advertisements for seminars or
gatherings hardly reveal any connection with the SDA. Such occasions are always
held at a neutral site and audiences are not conscious that they are being injected with
148
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SDA doctrines. Adventist publishing houses also keep the terms "Seventh-day" and
"Adventist" out of their names. Typical Adventist and Adventist-related publishing
houses have names such as Inspiration Books, Amazing Truth Publications, Review
& Herald Publishing Association, and Pilgrims‟ Press.151
In the middle of the 20th century, a non-Adventist author of The Truth about
Seventh-day Adventism, Walter Martin concluded that the Seventh-day Adventist
church is a legitimate Christian body with some „heterodox doctrines‟.152 However,
the debate continues as other scholars such as D. M. Canright, Ronald L. Numbers,
Walter T. Rea, Anthony A. Hoekema, Wallace D. Slattery, Dale Ratzlaff, Sydney
Cleveland, Russell Earl Kelly, and others disagreed and continued to classify the
church as a cult, while some scholars wrote significantly on the major doctrinal
problems that separate the SDA from other Christians.153
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THE SEVENTH-DAY ADVENTISTS AND THE WORLD
In this aspect, SDA‟s stand point in its relation to the secular world can be
studied from these backgrounds, the Church in the nineteenth century America,
attainment of non-combatant status by the SDA and usage of SDA doctrines during
war period.
SDA in nineteenth century America: Although the early Seventh-day
Adventist leaders who formed the church in 1863 make attempts to base the
movement‟s beliefs and culture on the Bible alone, it would be naïve to think they
were unaffected by the Second Great Awakening in the United States. The reform
movements in the U.S.A in the 1830s and 1840s constituted the Adventist pioneers‟
spiritual and moral breeding ground. In addition to increased religious fervor during
these periods, significant attention was also given to social causes such as temperance,
prison reform, expanded education and the abolition of slavery by different religious
groups and secular societies and organizations. Hence, with regards to the issue of
slavery, Ellen White stated that condemnation and divine wrath will fall on the slave
owners; however, the slaves who have been so degraded cannot be taken to heaven.154
Critics claim that Ellen White wrote racist statements in her book Spiritual Gifts.155
This criticism is compounded by a defense of her statements which was published 8
years later by SDA leader and personal friend of Ellen White, Uriah Smith, in which
the latter inferred that this "amalgamation" produced certain "lesser" races which he
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claimed were difficult to differentiate from animals.156 Furthermore, Ellen White was
not interested at all in the women‟s rights movements. She declined the invitation to
join the movement for women‟s suffrage in the 1860‟s.157 A part of that movement
was an attempt to bring reform in women‟s dress. In this regard, White commented:
Those who feel called out to join the movement of Women's Rights, and the
so called Dress Reform, might as well sever all connection with the third
angel's message. The spirit which attends the one cannot be in harmony with
the other. The Scriptures are plain upon the relations and rights of women and
men. Spiritualists have, to quite an extent, adopted this singular mode of
dress. Seventh-day Adventists, who believe in the restoration of the gifts, are
often branded as Spiritualists. Let them adopt this costume, and their
influence is dead. The people would not listen to them, but would place them
on a level with Spiritualists.158

She further said:
With the so-called Dress Reform, there goes a spirit of levity and of boldness
just in keeping with the dress. Modesty and reserve seem to depart from
many of them as they adopt that manner of dress. I was shown that God
would have us take a course consistent and explainable. Let the sisters adopt
the American Costume, and they destroy their own influence and that of their
husbands. They would be a by-word and a derision. Our Saviour says, Ye are
the light of the world. Let your light so shine before men, that they may see
159
your good works, and glorify your Father which is in Heaven.

Ellen White spoke out against the “American Costume” as well as the
rebellious spirit of the women's rights advocates declaring it incompatible with the
Seventh-day Adventist women.160
Non-Combatant Status: By the time the SDA was established in 1863, the
United States was fully engaged in the Civil War. This forced the Church to struggle
with the issue of participation as defence personnel. Questions arose within the church
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on whether Adventists should serve in the military and bear arms or not. 161 The
dilemma for the Adventists of the 1860s was multifaceted: if they resisted military
service out of faithfulness to the teachings in the Bible, they risked accusations of
disloyalty which could be followed by a severe government crackdown on their
movement. Joining freely in armed combat, though, would make a mockery of their
claim to be a „remnant church‟ faithful to the commandments of God. Their belief to
the fourth command of keeping the seventh-day Sabbath holy as well as the sixth
command that one should not kill, would also be compromised.162 However, benefits
appeared to the Church when the United States government granted noncombatant
status to SDA members in 1864.163 For non-SDA this was an act of cowardice and
unpatriotic. At the same time this alienated the relation with other Christians. The
same issue arose during the First World War. The non-combatant status received from
the US government applied only in America. In Germany due to fear of the
persecution, the church approved the participation of their young men in the military,
including the bearing of arms even on Sabbath.164 This led to disintegration of the
SDA in Germany since those who did not comply with the order were badly
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treated.165 Some of them left the SDA and formed the Seventh-day Adventist Reform
Movement.166

Eventually, in order to avoid such conflicts in the future, steps were taken to
train Adventist boys to serve in the medical department where major problems of
bearing arms and Sabbath observance had not been encountered. When the Second
World War broke out in 1939, the GC voted to adopt the plan of military medical
training, calling it the Seventh-day Adventist Medical Cadet Corps. However, the
doctrinal base of Adventists was not so strong in some parts of the world during the
Second World War. When the Nazi regime came to power, many Protestant
denominations lost their religious rights and vanished. However, the SDA in Germany
was the only one to survive. When Adolf Hitler came to power, the German
Adventists believed it was time for a strong leader in Germany.167 Presumably he
became their favourite because of his abstinence from tea, coffee, alcohol and meat.168
During the initial years of Nazi government, Adventists did not oppose the Nazi
government, because Hitler let them keep the Sabbath. In some parts of Germany,
Adventists schools incorporated Nazi symbols, nationalistic observances, and
teachings into their curriculum.169 Ironically, the SDA which strongly emphasised the
issue of religious liberty, instigated against the SDA Reform Movement. Many
members of Jewish origin were dis-fellowshipped from the SDA in Germany. To
show allegiance to the Nazi government, Jewish words such as „Sabbath‟ was
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changed to „Rest Day‟ and „Sabbath School‟ to „Bible School‟. Forced sterilization of
the mentally disabled, epileptics, drug addicts, and alcoholics by the Nazi was
appreciated by the SDA.170 Though the Nazi government had passed the law for
opening of schools on Saturday but during the war, Adventist soldiers were excused
from duties from morning to noon on Saturdays.171 Surprisingly, there was no action
taken by the GC against the SDA in Germany.
SDA Literature and Media: It is a well-known fact that the SDA grew due to
its literature. The writings of its pioneers are circulated among the Adventists and the
non-Adventists as well. The Church owns a huge number of publishing houses in
several parts of the world. This enables the Church to publicise its mission through
the literature. In addition to literature, the SDA also started broadcasting religious
programmes on radio in 1941/1926.172 W. A. Fagal started television broadcast of
“Faith for Today” in New York in 1950. It Is Written, founded by George Vandeman,
was the first religious program to be aired on colour television and was the first major
Christian ministry to utilize satellite uplink technology. Today the Hope Channel, the
official television network of the church, operates 8 international channels
broadcasting 24 hours a day on both cable and satellite networks. Hope Channel also
has 3 internet channels. Additionally, there exists a range of privately owned media
entities representing Adventist beliefs. These include the 3ABN and Safe TV
networks. Amazing Facts and The Quiet Hour are two other radio and television
programs.
CONCLUSION
The above mentioned distinctive beliefs of the SDA projected the Church as
conservative and reactionary among the Christian denominations. The SDA is the
largest among the denominations which observe the Sabbath on Saturday. 173 The
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observance of Sabbath on Saturday not only separates the SDA from the rest of
Christians who worship on Sunday, but also signifies the attention of their interest
mostly in the Old Testament of the Bible. This is also confirmed by their stress on
dietary laws of the Book of Leviticus and the interpretation of the prophecy in the
Book of Daniel. By designating Christians denominations that do not observe the
seventh-day Sabbath as „Babylon‟, „apostate Protestants‟, etc., Adventists placed
themselves in an adversary position with many Christians. It is interesting to find that
from the earliest days of the establishment of the SDA, the Seventh-day Adventists
have seen themselves as a special people to proclaim a distinct message to the world.
For the Adventists, the difference between the saved and the lost is whether they
choose „God‟s seal‟ (Saturday) or the „beast‟s seal‟ (Sunday) for worship. The
extreme literalism and legalism of the Adventists can thus be seen. Unless one
worships on Saturday, one cannot be saved. The doctrine on the Sabbath posed as a
great obstacle for Adventists who opted for employment, studies or any matter that
involved Saturdays.
The Second Coming doctrine was the central theme of Adventist evangelical
mission. Although the doctrine of the Second Coming is also common with other
denominations, but the Adventists‟ strong emphasis on the „signs of the times‟174
made them unique in this aspect. They compare the events in the world with the
prophecies in the Bible. Firstly, this was done in order to confirm the validity of their
interpretation of the prophecies in the Bible and secondly, the events would also
confirm the credibility of the prophetic gift in the ministry of Ellen White.175
Compulsory baptism brought problems in marital issues among the
Adventists. Prior to a marriage, non-Adventists have to be baptized to be recognized
as a full fledged member of the Church. The demand of the SDA from its adherents to
provide allegiance in Sabbath observance and in other issues especially with regards
to health issues and habits as well as for both worship and social activities such that
the time often consumed by activities dictated by the Church with which the members

174

Natural calamities, wars and conflicts, etc. are taken as signs of the near advent of Jesus Christ.
For details see E. J. Waggoner, Prophetic Lights: Some of the Prominent Prophecies of the Old and
New Testaments, Pacific Press Publishing Company, Oakland, 1888, pp.105-134.
175

83

are bonded comes at a high cost. Members were given additional requirements that set
them apart from the surrounding culture.176
The interpretation and implication of the word „remnant‟ by the SDA signifies
the Church‟s objective of instilling the attitude of perfection in its members. NonSDA are often seen as unbelievers and heretics since they ignored the teachings of the
Church. This also shows that the utopian character which the early Adventists tried to
secure has not vanished at all. The claim that the SDA is the only church that will last
till the days before the Second Coming was strongly criticized by many Christians
and scholars.
With regards to the belief in the heavenly sanctuary, some opined that the
doctrine was to cover up the failure of the Millerite Movement. Some are against the
Adventists‟ view that Jesus Christ entered the holy of the holies to perform work for
human because it would mean that something is higher or holier than him. By
declaring that a person undergoes a deep sleep after death and that the investigative
judgment is being performed in heaven, the doctrine implies that all the prophets,
saints and apostles have to face the final judgment and they might end up in
damnation. This seem to contradict the Christian belief of „saved by grace through
faith alone‟177 which the Adventists also advocated.
Incidentally, the Adventists also reject the immortality of the soul. They
believe in the sleep of the soul until Christ‟s return when the souls of those who keep
the Commandments will be taken into heaven while the rest will be annihilated
together with Satan. These doctrines further alienated the Adventists from other
denominations. However, in recent years, SDA leaders have toned down such
sentiments in their public statements. According to Adventist beliefs, one can attain
salvation not only by faith alone but one‟s own effort is also required for the
„investigative judgment‟, and observance of the Sabbath on Saturday is a must.
Furthermore, their emphasis on Ellen White as their prophetess had drawn
negative impression from Protestants. Adventists‟ adherence to the teachings and
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beliefs of the SDA also meant that they should believe in the ministry and writings of
Ellen White. Due to their over emphasis on her, it seems if one denies that her
writings are not equal with the Bible that would simply means denial of the
foundation of the Church. In this regard, Hoekema concluded that,
Seventh-day Adventists do actually place Mrs. White‟s writings above the
Bible, even while claiming they do not. What is really determinative for their
theological position is not careful objective scholarly searching of the
Scriptures, but the teachings and visions of Ellen G. White which are, for
them, the court of final appeal. On the question of the source of authority,
therefore, we must reluctantly insist that Seventh-day Adventists do not bow
before the Scriptures as their ultimate authority in matters of faith and life.178

Modern Adventist are of the opinion that they do not equate the writings of
Ellen White with the Bible, however, they do admit that studying her writings while
reading the Bible help one to understand better. The Adventists denied the claim of
infallibility by White, but her writings were quoted in every Adventist publication and
were compared with the verses from the Bible which most of the times are quoted in
half. A question arises, does it mean that she alone possessed the divine wisdom to
understand the Bible? This contested the idea of the infallibility of White whose
words are taken as final in matters of personal understanding of every Adventist and
the Church as a whole. Moreover, by claiming that her writings were inspired by the
„Holy Spirit‟, means that whatever she says it must be true and no one can question
the writings. If her writings are counseled by the Holy Spirit they should be of
universal application and not only to the Adventists.
There are general opinions that Ellen White, whom the Adventists regarded as
their foremost leader and prophetess, is among the least known of women leaders in
America, though she was one among those who are responsible for securing the
Adventists a place among the major American sects. Her career as the Adventist
visionary inspired the transformation of a disappointed movement into a complex and
established denomination with wide-ranging interests in beliefs, rituals and practices.
The Adventist lay claim that through her visions the establishment of an extensive
global network of health institutions and a vast educational system was made
possible. Ironically, though she left school at a very early age, she was able to produce
178

Anthony A. Hoekema, Seventh-day Adventism, The Paternoster Press Ltd.: William. B. Eerdmans
Publishing Company, Grand Rapids, Michigan, 1973, p.30.

85

a number of writings which are circulated among the members of the Adventist
church.179 It is in this context that it is important to note that mixing of divinity with
worldly affairs is the main effort of the writers who write from religious perspective.
The Adventists argued that Ellen. G. White is the most translated American author of
both gender and the most translated woman in literature. With least level of education
that she attained, she was able to write over 5,000 articles, 40 books and 50,000 pages
of manuscripts. Though some non-Adventists accused her of committing plagiarism,
however the debate still goes on.
It is highly doubtful that all members of SDA would really give so much
importance to the writings of Ellen White, especially among the present generation.
Whatever, White wrote and taught was based on the romanticism of religion in
America‟s nineteenth century. It may appear that proving what she propagated was
right or wrong infused a spirit of enquiry and curiousness especially among the youth
members against the teachings of White and beliefs of the Church. Many Adventist
youth saw the rules and regulations of the Church as burdensome and left the Church.
This explained that Adventism in America had suffered a setback at home.
The study also found that in order to secure privilege for their beliefs, the
Adventists did everything in their power to attain the non-combatant status from the
government. This placed the Church in a different position among the Christians. To
other Christians, this is clearly the misuse of religious liberty that a church exercises
on its members. The right to worship any God or to profess any religion is individual
freedom or at times family bounded. But it is the duty of every citizen to fight for
one‟s own country. They also argued that the non-combatant status given to the
Adventists is not acceptable; however, no one has raised the issue either with the state
or the law. However, to the Adventists, going to the front lines as medics is an act of
patriotism to serve the country. With regards to the World Wars, it may be said that
those Adventists who compromised their beliefs either for their personal safety or for
the church, may defend themselves by citing verses from the Bible or shed the blame
on the situation, but their deeds revealed that neither there was strong faith in the
teachings of their prophetess, Ellen White; nor were committed to their beliefs.
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It might appear to some Christians that Adventists‟ teachings on their beliefs
and rituals are acts of heresy; however to others, Adventists are regarded as Christians
in their theology.180 The SDA was sometimes categorized by theologians and
historians as a cult. Former members of the SDA strongly propounded that SDA is a
cult and Ellen White is a false prophet. However, most of the Christians at present
consider the SDA as a Protestant denomination which have unique beliefs and
practices. The SDA irrespective of its errors and questionable nature from a
philosophical point of view, the beliefs and practices of the SDA discussed earlier are
important for an analytical and comprehensive understanding of the philosophy of the
SDA and its history vis-à-vis the world.

**********
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